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Biah, Blah. Blah

Editor's Letter

While Miracles
Gently Happen

And s0 we come, as we must, to the end of
another cycle in the life of the European
Region, of our part of the Federation. If we
measure ils life in two year terms, between
the Regtonal Assemblies, then we can see
that in the space of growing two years
older, since the last Assembly in Hir-
schluch 1991, the Region has grown two
, years stronger, two years deeper, two years
{ more vital.

We have seen our commitment to the
world beyond our continent’s gates contin-
ued, even as those very gates are locked
more firmly and fortified more strongly.
Relations with the WSCF-Latin America/
Caribbean were maintained with the sec-
ond leg of the conference programme
examining the effect of the first large-scale
arrival of Europeans in that part of the
world. More recently, the spotlight has
shifted more to the Europe Region's soli-
darity with Africa, particularly with the
General Assembly due to be held there in
the Centenary year, 1995.

The Region's Women's Network has
been reestablished as a central feature of
our work, with contacts in several SCMs
linking together women from the many
different traditions we share, A meeting in
Finland in July 1992 on women’s spiritual-
ity wag attended by several women, and at
the ordinary conferences women’s forums
have become a regular feature. The Net-
work newsletter has provided information
on its own activities and those of the
SCMs, but also on the burgeoning scenc in
the wider Church, particularly with the
Ecumenical Forum of European Christian
Women and Ecumenical Youth Council in

LEurope and WSCFs own Inter-Regional
Women'’s Commission.

Our range of conferences and other
activiies has been impressive. Amongst
other themes, we have looked at “The
Ecological Consequences of the Single Eu-
ropean Act”, “The Consequences of the
Changes in Furope on Higher Education®”,
“Ethnic Minorities in Europe”, “Spiritual-
ity and Rationalism - Searching for a
Halance”, and “Facing New Poverty in
Europe - Christian Realities vs. Economic
Values”. The Eastern Furope Project has
continued successfully to build up the
movements in the Fast of the Region,
where 50 much energy and potential had
been harnessed for so long, and where
structures of communication and adminis-
tration have dwindled or been compro-
mised, and are now vigorously being

_rejuvenated. The Eastern Burope Language

and Leadership Project, in which WSCF is
involved, plays a central tole in this
process, with one of its aims being to
provide the possibility for members of
Eastern European movements to train lead-
ership and language skills. Another goal -
inter~cultural exchange - has also benefit-
ted many students from across the Region.

It has been a good bwo years, too, for
WSCF-Europe’s publications, in the form
of the magazine you are now reading. We

"took the idea of what had gone before and
" magnified it to MOZAIK, The production

of the magazine is due to the dedication
and commitment of the people whaose
names have appeared in the panel oppo-
site. The hope must be that WSCT can
continue its impressively positive attitude
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towards publications and communications.
The nature of student Christian identity
in a rapidly-changing modemn landscape
was the issue at the heart of the work of
our Programmatic Working Group. They
instituted a survey of the attitudes and
opinions of the SCMs, which were then
compiled into a series of documents and
reports, to provide an analysis of the
whole discussion. The culmination of their
work is the European Regional Assembly,
the theme of which covers broadly the
same area. [t forms the feature of this
MOZAIK, and is explored in depth, with a
contribution from one of the ERA’s main
speakers, Greta Hofsten, starting on p.22.
To list above WSCF-Liurope's events and
accomplishments over the last two years so
blandly is almost to belittle them: it does
not portray the expedence of meeting and
befricnding others in a similar, though

 different, position, with whom one might

ghare in a week’s conference a lifetime’s

interest. The value of the events, beyond

adding to the sum of knowledge and
consideration on a topic, is most keenly felt
on the people who attend them. This is
where WSCF works its powerful spells,
where the theatre is most dramatic, where
the miracles gently happen: if young peo-
ple from Orthodox, Protestant and Roman
Catholic backgrounds cam find a unity in
their forward-thinking, their passion and
their commitment Lo faith, if not in their
history, then this surely provides hope and
inspiration for the future of the Church
and the world.

MICHAEL FEAKES



newsfile

Barefoot in Winter-time

Swedish venue for ERA

The WSCF European Regional Assem-
bly takes place over the New Year,
deep amidst the winter snow in
southern Sweden. The Assembly, with
the theme ‘Take Off Your Shoes -
You Are Living In Modemn
Society”, will be partly a
conference locking at
modern student
Christian  identity,
and partly the Re-
gion’s biennial
meeting to formu-
late the work of the
next two years.

The event will be
hosted by Swedish and
Danish 5CMs, and held in a
large converted farm-house in the
town of Hodr, near Lund, 28 Decem-
ber5 January, Up to 150 people are
expected to attend, including guests
from other Regions of WSCF and
pariner organisations.

The speakers at the Assembly will
be Greta Hofsten, a Swedish journal-
ist, Markku Salminen, a Finnish Or-
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thodox priest and Hauke Brunkhorst,
a German sociologist. Each will pro-
vidé a unique perspective on the
theme. Participants will join one of a
range of Interest Groups, to look at a
particular aspect of WSCF's
work, or a modern issue
in the Church and
world, in a number of
ways: generally; from
the point of view of
the conference theme,
and the speakers’
contributions; and in
relation to the wider
work of WSCF.
The ERA Preparatory
Committee has been working
solidly for six months to get the
ingredients and the mix right. It had
its second main meeting in September
and a presentation of the final pro-
posal was made at the ERC meeting
in Santa Severa, Italy, in October. A
final meeting was held in the first
weekend in December in Copenha-
gen, to put the icing on the cake.

Lead on,

WSCF's latest programme of training
for present and future leaders in the
SCMs and the wider ecumenical
movement was recently unveiled. The
Inter-Regional Leadership Training
Programme (IRLTP) will be held July-
August 1994 in Bangalore, India, at
the Ecumenical Centre, with an ex-
pected 20 participants from all parts
of the Federation.

The programme was endorsed by
the General Assembly in 1990, and
approval to its current form was
given by the Executive Committee in
January 1993. The theme of the course
is “Movement Building: $CMs in the
Strugyles for Peace and Justice”, and
participants will be encouraged to tell
each other of their experiences in their

Macduff

own SCMs. There will also be the
usual resource persons and exposures
to local conditions.

According to WSCF's Inter-Regional
Office (IRO), which has put the pro-
gramme fogether, its aims include
“developing a new understanding of
ecumenism which is rooted in the
traditions and realities of the
churches.” The students will “contrib-
ute to the life and renewal of the
churches while being engaged in the
sufferings and struggle of the poor
and oppressed.”

At jts meeting in Santa Severa, Italy,
in October, the ERC was visited by
Deborah Spini (I), vice-president of
WSCF, who stressed he importance of

supporting leadership training.
MOZAIK 2/1993

Centenary Fever

Celebrations hot up for
WSCF's Anniversary

The interesting and occasionally excit-
ing roster of events being planned to
mark WSCF's Centenary in 1995 is
gradually taking shape. Projects
which have been underway for some
time are gathering momentum, an
details have emerged of a number of
forthcoming activities. Additionally,
the newsletter Federation News, of
which there has been neither sight
nor sound for these last 5 years, has
been relaunched as a snappier quar-
terly publication. The signs are that
the Inter-Regional Office (IRO) has
swung back into life over the last few
months.

The Arxchives and History Project is,
on the one hand, continuing to sort
out and open up the Federation’s
archives, and on the other, to research
volumes of history. Dr Philip Potter
recently asked Senjor Friends to con-
tribute their recollections for the
popular history he is writing for
publication in 1995. The Centennial
Fund began to filter more tangibly
into the consciousness of the SCMs,
with the production of a newsletter
and posters. The Fund is due to raise
US$1 million by the Centenary year,
with a longer term goal of collecting 3
million. The money will be (ethically)
invested, and the proceeds will go
towards funding the Ecumenical As-
sistance Programme and other WSCF
projects.

The site of the meeting which
launched WSCF, Vadstena, Sweden,
will see a symbolic event in August
1995. A larger gathering for the -
Friends of the Federation” is due for
earlier in the year, in Germany. Milan
Opocensky, formerly a staff member
of this parish, is the coordinator of
the cvent. The meeting is intended
both to breathe new life into the often
‘passive_involvement’ of the network
of Senior Friends, and to define the
actual relationship between the SCMs
and their former members, young
and less young.



Set-bapk in the War for Peace

The latest developments in the case of
Miralyn Gamba, the Philippines SCM
leader arrested by the military, make
disturbing news for all those involved
in her campaign. At her first arraign-
ment on 18 November, the court
ordered that her bail be raised from
15,000 to 180,000 pesos (US$6,400),
and her case was scheduled to 14-15
February 1994.

Mira, 22, was Secretary-General of
SCMFP 1991-93. When arrested she
was visiting local SCMs in Davao
after the SCM's National Biennial
Assembly, 23 May to 3 June. On 30
June she was leaving a fiesta celebra-
tion when the Armed Forces of the
Philippines (AFP) raided the site and
Mira was shot and wounded with a
shot-gun.

The AFP claimed that she was Ka
Rabat, the commanding officer of the
local insurgents. A press release is-
sued later by the military repeated the
claim, saying that Mira, a social stud-
ies student, was in the New People’s
Army, and that SCMP were also
involved. Mira was delained for
‘medical treatment’ in a Philippine
Army camp, but was released on bail
after five weeks on 11 July, and

charged with illegal possession of
firearmns. On her release, Mira com-
mented, “1 am now counted among
the many peasants and indigenous
people who are direct casualties in
the country-sides of the US-Ramos
regime’s Total War Policy.”

S5CMP and WSCF have been work-
ing constantly on her case, initially for
her release from detention, and now
for the dropping of the charges. SCMs
‘around the world have offered finan-
cial assistance and solidarity, and
pressured the Government to drop
the case, and WSCF's Inter-Regional
Office (IRO)} has recently called for
further help after the latest develop-
ments. WSCF has  contributed
US$2000 from its emergency fund
towards the money needed for bail
“No substantial evidence has been
found to sapport the case,” said an
IRO source, “but the military in
Davao seem to be bent on pursuing
the case. Contrary to their attempts to
arrange for a speedy trial of the case,
the military seems to be Laking their
time.”

Mira expressed her gratitude to
those who have helped up to now.
“My temporary release i5 mnot a

glimpse of my victory,” she said in a
message to her supporters in the
5CMs. “‘Rather your victory, for all
your consolidated efforts, help and
support.”” Seeing the case in a wider
context, she said: “This case is just
part of the war raging in the country
and the world. It is the war against
injustice, poverty and discrimination.
It is the war for peace. Victory is not
winning the battle, my case, Victory is

winning the war.”

SCMP has asked that letters request-
ing an urgent trial be sent to:

Hon. Saludares, Judge

Regional Trial Court, Branch 1

Tagum, Davao del Norte

Philippines

Custor Durado, Fiscal Prosecutor
Regional Trial Court

Tagum, Davao del Norte
Philippines

Address for solidarity letters:
Philippines SCM

#5-A, lsarog St. Sta.

Mesa Heights

Quezon City

Philippines

Spirituality rationalised in Woudschoten

It was, as they say in Dutch SCM, as
Big as an E can be. It had nearly 250
people from all around Europe {and
many from elsewhere), it was set in
the charming wooded countryside of
central Holland, and it did nothing for
the reputation of Dutch cuisine. It was
an overwhelming success - something
of a triumph, indeed. It was, is and
ever will be, Big E 93.

Located near the town of Zeist, the
conference centre at Woudschoten
(pron. “Loud Shouting™) was an ideal
venue for the Big E, offering quietly
beautiful surroundings, reminiscent of
the location of the first Big E in 1989,
at Selly Oak Colleges, Birmingham,
England. Coordinator Michiel Deth-
mers spent a year working full-time
on the event,

The Big E theme, ‘Spirituality and
Rationalism - Searching for a Balance’,
was developed - and, no doubt, ex-

Big E success in the Netherlands

plored - with the help of a number of
spcakers. Lavinia Byrne, a2 Roman
Catholic nun from Britain, presented a
very popular ‘Big E Alphabel’ tying
together all the issues that had
emerged from the conferemce. Rami
Khori, a journalist from Palestine-
Jordan, gave an cxcellent account of
the issucs in the Middle East, and the
effect of the West's selective interfer-
ence. The attitude of the West, more
generally, was also addressed by a
guest from Sri lanka SCM, who
questioned Western notions of justice.
Ile gave a pertinent example from the
conference itself - the differentials in
spending power at the Big E bar. -
One of the most pressing issues in
WSCF-Europe featured heavily in Big
E conversation, in the bar and else-
where: relations between the Crtho-
dox and Protestant traditions. More
precisely, how Orthodox and Protes-
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tant participants at the same confer-
ence can join together in praise,
prayer, worship and all the things
that Christians sometimes do. For
many, the Big E provided a focus for
the examination of this issue, which
has exercised many a WSCF event for
SOme years.

If the evening entertainments were
not always to everyone's taste, they
provided a useful alternative to the
more formal inter-cultural exchange
during the day, and a ‘Eurovision
song contest” provoked hilarity and
applause all round, except perhaps
amongst music-lovers. The meals, it is
true, may have left something to be
desired - variety and quantity were
two suggestions - but overall the
service at Woudschoten left most
satisfied. It is, post-Big E, possibly
even more famous as the site for great
ecumenical occasions than before.



S 7

Together in the Balkans

Launch of Balkan Orthodox Youth Association

A new initiative has begun in the
Balkans, linking together the Ortho-
dox youth of an area associated more
usually with tragic historical division,
80 young people met in August for
the first General Assembly of the
newly-formed Balkan Orthodox
Youth Association. They came from
the Orthodox Churches of Albania,
Bulgaria, Greece, Romania and Serbia
and Montenegro, and gathered at the
old Orthodox Academy at Neamtz, in
the Moldavia region of Romania.

The meeting was - as the bard has it
- a long train coming, and was the
result of long exchanges between
various Orthodox groups, and plan-
ning meetings which took place in
Athens and Sofia. Preparing such an
organisation was a delicate task, not
least because of sometimes frosty
relations at a Governmental level
between some of the national groups
involved. But when the meeting took
place a message was received from
the Ecumenical Patriarch, and two
bishops were also in attendance, Dan-
iel of Moldavia and Voycovina, and
lIeronymos of Thebes and Levadia,
who gave their blessing,

The Romanian movement ASCOR

was the host for the Assembly, which
had the tasks of adopting a constitu-
tion, electing a board and finance
committee, and formulating recom-
mendations for its activities. These
objectives accomplished, Regional
Secretaries were chosen and Yannis
Zervos (G) elected General Secretary.

Participants visited local congrega-
tions and monasteries, one in particu-
lar necessitating a four hour climb up
Mt. Ceahldiu where a church was to
be consecrated. Even after such an
expedition, the midnight oil was
burned with discussions and debates.
Conference report, p.14

University Reform in Britain

The British Government has an-
nounced plans that may severely re-
strict the work of university student
organisations groups, including reli-
gious groups such as local SCM units.
The proposals would limit public
funding of activities carried out by
student unions, the organisations at
cach university which work for stu-
dents’ welfare and provide services
and social and other activities.

At present the Government channels
money through the university to the
union, which may then broadly use
the money according to the wishes of
its members, the students. The new
system would allow public money to
be used only for certain, very limited,
activities (such as welfare, catering
and sport) which would continue to
be available to all students. QOther

activities (such as the funding of
political and social student groups, or
religious groups like SCM) could not
be funded publicly. Money for their
activities would have to come direct
from the students themselves.

British SCM and the Catholic Stu-
dent Council, which is the coordinat-
ing body of Roman Catholic students
in higher education (and the British
member of ICYS-IMCS) released a
joint communiqué commenting on the
proposed reforms. “Under these pro-
posals religion would be turned into a
separate and private activity which is
allowed no place in the life of the
student unions.” they said. “Universi-
ties would no longer be regarded as
places for a broad education in all
aspects of life, including its religious,
spiritual and moral dimensions.”
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EGGYS: “Hmm...”
Take 550 people from 100 countries.
Make sure they come from several
different Churches and from all the
major Christian youth organisations.
Gather them together in one place -
say, a secluded retreat house in the
hills west of Rio de Janeiro - and plan
the whole thing for six years. What
have you got?

Answer: EGGYS, the Global Gather-
ing of Youth and Shudents. [t was a
process, as well as a conference,
between different traditions - includ-
ing, crucially, Roman Catholics - in a
several nations. It had its own litur-
gies and songs and studies, which
were then continued at the event,

EGGYS suffered, it must be satd,
from organisations and administra-
tive difficulties right from the start.

The last event like EGGYS was 40
years ago. The next is not planned for
some time.




News/ National Movemenis

Romania

Asociatia Studentilor Crestini Ortodocsi Romania

ASCOR

BLULTIAREST-Saying  that ASCOR
was founded at one Hme would be a
nonsense, All this tme passed after
the totalitarian regime in Eastern
countries gave us the possibility to
become stronger and known by dif-
ferent circles in the West. In fact, who
are ASUUR and what are their roots?

Pefore the events in 1989, all kinds
uf religious manifestations were for-
bidden. Nevertheless there were diffe-
renl groups of young people meeting
from time to time, praying together
and sharing their thoughts in hidden
places. Personally, I have met such a
group consisting of students in many
faculties and in a short time we
became friends in a spirit of real
brotherhood.

Shortly after December 1989 we had
the idea of founding a student Chris-
Han organisation in order to help
other young people to see and feel

“how good and beautiful it is that the
brethren can be together’”, helping
them to find the right way of their
life, helping the people in need, trying
to be ‘‘the light of the world and the
salt of the earth”,

As a public body, ASCOR came into
existence on 3 May 1990. We started
with a membership of about 30 peo-
ple but a great deal of willingness to
do something for our neighbours.

This idea of creating a Christian
youth organisation was warmly re-
ceived by many students all over the
country. That is why a little later
some branches was founded in other
university centres: Timisoara, lasi,
Craiova, Suceava, Bacau.

The main aim of our organisation is,
in the Constitution, “to promote the
QOrthodox Christian fajth and spiritu-
ality in the university”. This is
achieved through different means:

conferences, meetings, inauguration
of Christian clubs in secondary
schools, organising Christian  book-
stalls in all high schools, weekly
meetings and discussion on different
religious  themes, public Christian
bock launching, spreading and ar-
ranging, the workshops for glass icons
at the University Chapel, gathering
money for building a wood church in
Polytechnic Centre Bucharest, assur-
ing religious assistance for some or-
phanages, asylum, student hospital,
kindergarten, organising pilgrimages,
excursions and camps, etc.

Nowadays, our organisation con-
sists of about 1500 members with a
growing number of projects in differ-
ent ficlds and the perspective of
extending our activities inside and
outside the country.

DAN SANDU

Germany

Evangelische Studentinnen Gemeinde

ESG

BERLIN-Nach cinem fiir allc Be-
teiligten anmstrengenden Jahr infolge
der Vercinigung der west- und Ost-
deutschen ESG, scheint der Verlauf
der E5G-Deligiertenversammlung
(V) 1993 in Miinster cine Riickkehr
zu friedvolleren Normal{?)-Zustinden
2u signalisicren. War die Zeit seit der
Vereinigung im Oktober 1992 von
Zzum Teil bisartigen internen Auscin-
andersetzungen und Streit um  die
Strukturen und Politik der ESG
geprdgt gewesen (siche MOZAIK 1/
93), verlief die DV in sehr erfreulicher
Athmosphiire.

Einerseits war dicse Athmosphiire
wohl auf die ncue Festival-dhnliche
Struktur der 1DV oder die Anwesen-
heit vicler CGdste aus der Okumene
(z.B. Michiel Dethmers vom Amste-
rdamer WSCF-Biiro) suriickzufiihren,

andererseits war auch allen Beteil-
igten die Angst vor einem endgilti-
gen Auseinanderbrechen der ESG an-
zumerken,

Im Laufe der DV zeigte sich dann
auch, daB viele der alten Konflikte
zwischen, Ost- und Westdeutschen
sowie zwischen “Linken” und "'Rech-
ten” in der ESG an Schirfe verloren
haben, Mit dberwiltigender Mehrheit
wurde beschlossen, das Offene Tref-
fen, das im Friihjahr 1993 als Verle-
genheitslosung erfunden wurde, auf
Dauer als Leitungsgremium der ESC;
zu ectablieren und damit auch die
basisdemokratischen Strukhluren der
ESG zu stirken. Sogar die iskussion
iiber die Priambel der ESG-Satzung,
die auf den letzten 1Vs zu erbitter-
tem Streit gefiihet hatte, verlief dics-
mal recht harmonisch (Obwohl dic

MOZAIK 2/1993

Priambel diesmal nur denkbar knapp
die erforderliche 2/3 Mehrheit ver-
fehlte).

Zu bemerken bleibt noch, dal die
DV fiir cinige Beteiligten schon fast
zu harmonisch und konfliktscheu ver-
liecf und tatsdchlich die Diskussion
politisch kontroverser Themen (die in
den Arbeitsgruppen sum 1V-Thema
“Okumenische  Perspektive  als
| ferausforderung” durchaus goefiihrt
wurde.) im Plenum zu kurz kam (so
wurde diesmal nur cine Resolution -
fir die Hinfiihrung ciner doppelten
Staatsbiirgerschaft - verabschiedet).
Dennoch kann  feslgestellt woerden,
daR die Zukundt der ESC nach der 1V
wicder in cinem (reundlicheren Lichte
crscheint.

TORSTEN MORITZ

~1



News/ National Movements

ENGLISH VERSION

After a rather exhausting year ﬁ:ﬂnu)ing
the reunification of West- and Eastger-
man SCM, the end of the General
Assembly (GA) 1993 in Miinster seems
fo indicate that German SCM is back to a
more peaceful normal. Whereas the time
singe the reunification in October 1932
had been characterised by vicious inler-
mal debate and dispute about the struc-
bures and policy of German SCM (see
MOZAIK 1/93), the GA was carried out
in a rather pleasant athmosphere.

On the one hand this athmosphere was
created by the festival-like structure of
the GA and the presence of friends from
the ecumenical movement (e.g. Michiel
Dethmers from the Amsterdam office of
WSCF-FEurope), on the other hand it was
quite clear that everybody was influenced
by the fear of a definite split of Gernan
5CM.

It the course of the GA it became clear
that the conflicts between East and West
Germans and between “left-wing” and
“right-wing'* people within the move-
ment have lost a ok of their severity. An
vverwhelming majority decided that the
open meeting, which was established as
make-shift solution should carry on as
the permanent executive body of the
muvement, thereby strenythening grass-
roof structures within German SCM.
Fuen the debate bout the preamble to the
statutes, which had led to fierce disputes
at the last GAs was carried out in a
rather harmonic style. (Cven as the
preamble was only a few votes shork of
the two-thirds-majority  which was
needed).

One also has to add that to some people
involved the whole GA was even io
harmonious  as  the plenary  session
seemed to lack some of the necessary
controversy (although there was some
controversy in the working groups on the
GA’s theme: “Ecumenical perspective as
a challenge”) and political statements
(There was only one resolution - in
favour of dual citizenship - passed this
time). Nevertheless one has to say that
the future of German SCM seems some-
what brighter after this year's GA.

Sweden

Kristna studentréreisen i Sverige

KRISS

UPPSALA-Happening for perifera.

What happened?

That question is stll in my mind
when thinking about “Happening for
the periphera”, a weekend on the
Christian faith outside the church
walls in Stockholm.

' What made 450 people sign up and
about 400 show up at this weekend -
three sunny days in May?

In KRISS, the Student Christian
Movement in Sweden, there has al-
ways been an ambivalence towards
the cstablished churches. Puring the
B0s it became ever more obvious. The
discussions were about whether we
really wanted to change the churches
tather than how we could do it. At
the same time we realized that many
people cutside KRISS circles were
leaving the churches, and that the
churches became more and more con-
servative. It was then the idea about a
meeting place, a happening for those
who are on the peripheral of the
churches came. A place was needed
where people could get a chance to
share their experiences of community,
church, faith and feeling marginal-
ized, we felt. And as mentioned, the
response to this became large.

KRISS took the initiative to an event
outside its own frames. An independ-
ent preparatory group was formed,
autumn ‘91 of peripheral persons,
who were keen on the idea. (Among
them were two musicians and two
pastors who themselves felt periph-
eral to the church.)

People came to Stockholm, partici-
pated, talked, met, exchanged experi-
ences and felt at home. The time was
just too short for all that had to be
said and shared. Many thought the
conference should have been longer.

But why did they come?

During the 80s the rootlessness
grew just as the old Swedish society
changed. One consequence of that is
enhanced individualisation. Even the
churches have been influenced by this
development. When KRISS invited
students for a commitment with im-
portant questions about faith and
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society the number of interested was
always less. Why? I think the rootless-
ness meant that the basic needs of
human beings were not considered.
KRISS offered the possibility for a
commitment when people needed a
community. A starving man needs
bread before he can work. First com-
munity; then commitment will come.
The Happening was asking for hu-
man beings and their own experi-
ences. Who are you? What do you
feel about this and why? These ques-
tions were the issue of the communi-
cation. The simplicity and honesty
from the participants was evident.
The theme at the happening was
well-known to me and other KRISS
people from our own conferences,
local groups and our winter meetings.
In spite of this the happening gath-
ered 400 persons while the KRISS
winter meeting had 35 participants. |
think we often fail in asking for the
human being at our KRISS arrange-
ments.

Maybe this is part of the answer to
my first question, but still | am not
sure what actually happened. One
thing am [ sure of though: that exactly
KRISS is an organisation that was
able to initiate an event like this one.
There is a critical attitude in KRTSS,
an open questioning and a searching,
when KRISS is at its best. With this
focus on the psychological, people
showed up. There was a weight in the
weekend itsell. it was felt from the pit
of the stomach that this happening
was important. No-one needed to be
motivated or convinced. We touched
a nerve, which one I do not really
know. Tt is now left to KRISS people
and other sensible people within or
outside the Church consider this, The
idea might also be worth trying in
other nordic countries. Even among
you I supposc the number of people
in the periphery large.

ANDERS WESSLUND
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France .

Fédération Frangaise des Associations Chrétiennes

d'Etudiants
FFACE

BIEVRES-Assemblée  Générale, no-
vembre 93

Le monde éldiant est un micro-
cosme, un monde & part ou il existe
encore des raisons d’espérer ct de
résister, des raisons d’aimer et de ne
pas aimer, des espaces pour réver,
pour créer, pour oser dire et affirmer
des mots “insensés” tels que liberté ct
égalité. Quelques vieux nostalgiques
pourraient évoquer le temps délicieux
ol le mot “études” rimait avec utopic
et révolution, ce temps de I'dge d'or
ol l'on refaisait le monde, ol I'on
construisait des réves de justice, ol
l'on dessinait les contours d’un
monde plus équitable. Les études c’est
le temps de I'insolence, de la provoca-
tion, de 1a malice, ¢"est un grand éclat
de rire a4 la face du monde. ('est un
temps oi1 on a du temps, un temps ol
on a le temps, un temps ol on peut
perdre du temps.. pour en faire
gagner a d’autres.

Mais, j'hésite sans cesse entre 'em-
ploi du présent et de I'imparfait, non
pas par simple jeu, pour un exercise
de style mais parce que je ne voudrais
pas donner l'impression de faire un
inventaire nostalgique, comme sil n'y
avait plus rien & inventer, comme si le
livre des comment, des pourquoi, ce
trés gros volume, n'était plus  faire, a
refaire.

Pourtant il est vrai qu'aujourd’hui le
monde étudiant n'échappe pas a la
morosité ambiante, 4 la pesanteur de
Fétre, & la grisaille des coeurs, aux
mutations de notre société. Elle en est
méme en partie le reflet, une repro-
duction miniature, avec ses propres
frontitres, ses exclus de la “connais-
sance’” et du “savoir”, ses dégus du
sysi2me, ses filidtres poubelle, ses con-
ditions de travail précaires, son statut
indéfini, batard...Aussi le monde ¢ta-
diant devient-il un monde renfermé,
replié sur lui-méme, recroquevillé sur
ses craintes, ses peurs: peur de Vave-
nir, peur de la montée du chimage,
peur de ne pas réussir, peur de ne pas
dtre le premier. Monde centré sur
hii-méme, sur ses problemes, ou
plutdt sur la résolution de son

probléme individuel.

De plus, I'étudiant est souvent tenté
par la simplification des problémes
qu’'offrent les mouvements
extrémistes, lorsqu’il n'est pas tout
simplement un &tre dépolitisé. Je ne
parle pas ici de I'absence de militance
politique, syndicale ou associative,
mais tout simplement de la conscience
politique, c’est-a-dire de la capacité a
mener une réflexion éthique et philos-
ophique sur le monde, & porter un
regard sur l'autre, la conscience en
somme, d’appartenir & une entité plus
grande, a une sphére dépassant
I'intérét particulier.

Le monde détudiant, lieu privilégié
pour “mener chacun et chacune a une
participation active dans la société” -
dit le texte d’orientation - devient un
licu de perte, d'oubli, d’indifférence.
Perte de la condition mime de
citoyen, oubli de ce rile nécessaire de
garde mémoire et de vigilance, in-
différence aux “appels du monde”.

Cet état des licux, cette crainte
envers l'avenir est un véritable défi
pour la Fé&dé, car comme toute peur
elle pose question, elle est une inter-
pellation qui doit nous stimuler. Aussi
sans doute approchons nous d'une
période ot les préoccupations de la
Fédé vont étre davantage tourndes sur
I'état de la société frangaise (univer-
sités, problémes sociaux, banlicues,
partage du travail et des richesses,
place et accueil des élrangers...). Cette
réflexion doit néanmoins trouver sa
place a l'intérieur d'un guestionne-
ment plus global, qui se soucie de
I'universel. Est-il possible d’oublier
par exemple, qu‘aujourd’hui encore,
en Chine, les étudiants ne disposent
pas dun libre droit d'expression,
qu'au Nicaragua ¢t dans la plupart
des pays du Tiers Monde, I taux
d’analphabétisation atteint des pro-
portions énormes, que le droit a
Yéducation est un superflus dans bien
des pays du monde, car accéder & ce
droit est un forme de libération, une
fagon de dire non & Vinjustice ct a la
loi du plus fort. Réfléchir sur nous-
mémes c'est donc commencer par
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mettre le doigt sur lessentiel le
respect des droits et de la dignité de
tout &tre humain.

“Il y a des centaines de silences qui
assassinent pendant des sitcles et des
sitcles” dit le poete Julos Beaucarne,
Mais, nos oreilles sont 13 pour nous
tenir éveillés. En tant que mouvement
étudiant, plongeant ses racines dans le
christianisme, nous nous devons d‘en-
tendre et de répondre aux questions
et aux cris qui font vibrer le monde ot
nous nous devons d'espérer, d'étre
parmd les batisseurs de ce monde. 11
nous faut également tenter de redon-
ner sa place et son sens a l'atopie, a
I'impossible réve, & "I'inaccessible
étoile”, a ce grain de folie, & cet éclat
de vivre qui est en nous. Ne nous
laissons donc pas trop enfermer dans
nos débats structurels, dans nos
querelles internes, mais laissons libre
cours 3 notre musique intéricure, aux
interrogations qui nous meuvent at
nous agitent.

La Fédé a encore un long avenir
devant elle pourvu qu’elle se rebelle!
En effet, nous nous sentons parfois a
I'étroit en nous-mémes, comme si
nous tournions en rond, incapables de
changer le cours de choses. Pourtant
nous sommes chacun une pensée,
nous sommes chacun une geste, un
visage, un désir, capables avec une
douce obstination de transformer le
désert le plus aride ct le plus réticent
en un champs fertile et prometteur.

Il nous faut pur cela oser croire
encore en I'Humain, en sa capacité
rendre le monde habitable pour tous,
hommes et femmes, et en sa volonté
d’en fairc un espace de parole et
d’écoute, ainsi qu'un espace de féte,
un lieu de folle gaieté. Qu’attendons
nous alors pour vendre toutes les
actions et le capital que nous avons
accumulé dans “la Eristesse limited
company”..afin de pouvoir traverser
le temps avec cet éclat de rire daps les
yeux, et s‘en servir parfois comme
oreiller pour traverser micux le pays
des nuits froides de I'hiver de Vame.

HERVINE DEBROISE



Contexts/

Frauengruppen im ehemaligen Jugoslavien

Die frithere Okumene-Referentin der Evangelischen StudentInnen-
gemeinde in Deutschland (ESG), Angela Kénig, arbeitet seit einiger
Zeit in Zagreb mit Frauengruppen im ehemaligen Jugoslavien. Wir
dokumentieren hier einen Artikel fiir die ESG-Zeitschrift ANSATZE,
in denen sie von ihrer Arbeit berichtet

Drei Monate am
Rande des Krieges

Im Mai dieses Jahres begann ich fiir Jdie
Ivangelische Fravenarbeit in Deutschland
meine Tatigkeit als Verbindungsfrau fiir
Frauengrupen im ehemaligen Jugoslawien
mit cinem Seminar in Osterreich, an dem
zahireiche I'rauen aus Zagreber Frauengru-
ppen teilnahmen. Dies erwies sich als guter
liinsticy, denn ich konnte mich zunichst in
neutraler Umgebung langsam dem Thema
Krieg und Vergewaltigung annahern, Fra-
uen kennenlernen, die durch den Krieg
betroffen sind oder deren  Arbeit und
Leben inzwischen von den Folgen dieses
Krieges und der Untershitzungsarbeit fiir
Huchtlings- und  Vertrichenenfrauen  bes-
timmt sind.

Obwoh! Zagreb nur wenige Tage unmit-
telbar unter dem Krieg gelitten hat, ist der
Krieg doch immer prasent und bestimmt
Zusammuen mit der sich kontinujerlich
verschlechternden ékonomischen Situation
das [oben und den kiglichen Uberleben-
skampf. Es war daher gut, da® ich bei
metner Ankunft in Zagreb schon cinige
Frauen kannte, personliche Bezuge in der
Stadt hatte, Die Kotleginnen im Biiro der
Deutschen Humanitiren Hilfe (OHH) hal-
fon mir bei der Wohnungssuche, so dag ich
Schon nach einer Woche das ungastliche
Hotel verlassen und in eine Wohnung
umzichen konnte.

Unterstiitzung von Frauengrupen

Meine Haupufgaben in Zagreb beste-
hen darin, TIravenorganisationen aus
Kroaien und Bosnien-Herzegowina  in
ihrer  Arbeit mit traumatisierten  Fluc-
htlings- und Vertriebenenfrauen durch Be-
ratung, Fortbildung und Strukturierung-
shilfen zu unterstitzen, Verbindungsglied
ar EHMD, sum Mona-Lisa-Fond und an-
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deren  deutschen  Frauengruppen und -
organisativnen zu sein, die Vernetzung der
Gruppen untereinander und mit
auslindischen  Frauenorganisationen  zu
firdern, die Gruppen bei der Antrag-
stellung und  Abwicklung der Spend-
engelder zu beraten und neue Frauenpro-
jekte 2ur Unterstiitzung  traumatisierter
Frauen 2u identifizieren.

Das Biro der Deutschen Humanitiren
Hilfe ist grundsakzlich eine gute Ausgangs-
position fir diese Arbeit, da dort viele
Informationen zusammenflicRen und eine
ausreichende Infrastruktur mit Fax und
Telefon, Kopicrer und Biirordumen vor-
handen ist. AuBer mir arbeiten in diesem
Biro auwch andere Ni-
chiregierungsorganisationen und die Ver-
antwortlichen der humanitiren Hilfe des
Auswirtigen Amtes, Die deutschen Kol-
leglnnen im Baro sind alle Manner; die
kroatischen Kolleginnen sind alle Frauen,
Bosnierlnnen arbeiten aufgrund des
Arbeitsverbotes fiir Fluchtiinge Teider nicht
dort. Die Finbindung in die DHE-Struktur
und die Anstellung bei einem kirchlichen
Trager bedeuten, daB einige dor au-
tonomen Iravengruppen mir zundchst mit
MiBtrauen begegnen. Die deubschen Kolle-
$¢n haben gegeniiber sozialen Projekten im
allgemeinen und  Frauenprojekten im
besonderen cine indifferente bis ablch-
nende altung. Bei gemeinsamen Birobe-
sprechungen berichten die Kollegen iber
Tonnen von Nahrungsmitteln, Medika-
menten, Decken und anderen Waren, die
sie organisiert und transportiert haben, um
damit die Voraussetzungen fiirs Uberleben
2u schaffen. Die Unterstutzung von Frau-
engruppen mit DM 10,000~ fir Forebil-
dungen im Rahmen ihrer Betreuungsarbeit
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mit traumatisierten Frauen, als ein Beispicel
fir die Arbeit der EID, hat fir sie im
Vergleich mit ihren Tonnen von Hilfsliefer-
ungen cher sekundaren Charakter. Die
geringe  Wertschitzung  sozialer  Arbeit
vergrosert sich noch in dieser Krisensitua-
tion und auch ich bleibe davon nicht
unberiihrt.

Arbeiten in Zagreb

Bedauerlicherweise gibt es in Zagreb
immer noch nur wenig Koordination
zwischen den Frauengruppen und keine
Orientierungshilfen, wohin  Frauen mit
ihren jeweiligen spezifischen Problemen
verwicsen werden kinnen. Es  kommt
daher zu vielen Arbeitsverdoppelungen
und gleichzeitig fallen Gruppen und [Tu-
chtlinge, die sich nicht lautstark bemerkbar
machen oder die noch nicht organisiert
sind, durch die unterschiedlichen Ver-
sorgungsnetze.

Die Ansiedlung des Baros in Zagreb
bringt die Gefahr mit sich, dag der grifte
Teil der Hilfsgelder in Zagreb verbleibt.
Obwohl  viele Gruppen gute Un-
terstiitzungsarbeit  leisten und  dafiir
betrdchtliche Zuschiisse erhalten, ist die
Not, vor allem unter den muslimischen
Flichtlingsfrauen, immer noch grok.
Neben den matericlien Entbehrungen, dem
Verlust von Familienangehirigen oder der
Unsicherheit, ob diese noch am Leben sind
und den eigenen traumatisierenden [ir-
fahrungen der Vergewaltigung, der Folter
und der Vertreibung, leiden die Bosnierln-
nen zusatzlich unter ihrem rechtlnsen Sta-
tus und den zunehmenden Ubergriffen
gegen die muslimische Bevilkerung durch
die Kroatlnnen.

[Xe Aufteilung Jugoslawiens in National-
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staaten entlang ethnischer Grenzen bedeu-

tet fir viele Menschen, dag sie in ihrem
bigherigen Heimatland zu Fremden
gemacht oder als Minderheit ausgegrenzt
werden.

Um der Konzentration der Hilfe auf
Zagreb entgegenzuwirken, versuche ich
daher durch Besuche bei anderen Gruppen
in Kroatien und Bosnien, persiinliche Be-
ziehungen zu den dortigen Projekten von
und fir Flichtlingsfrauen aufzubauen. Ich
war daher bereits mchrere Male in Split
und Dubrovnik an der dalmatinischen
Kiiste, in Pakrac in der UN-Sicherheilszone
West, in Ivanic Grad (ca. 60 km wvon
Zagreb), wo Frauengruppen aus Deut
schland ein griBeres Projekt mit bos-
nischen Flischtlingsfrauen plancn. In Bosn-
ien-Herzogowina habe ich Gruppen in
Sarajevo und in Zenica besucht,

Die notwendige Unterstitzung Ffir die
Projekte in Bosnien bedeulet einen erhebli-
chen zusédtzlichen inneren und &dukeren
Kraftaufwand. Der innere Kraftaufwand
besteht darin, sich von der konkreten
Arbeit loszulisen, mit der eigenen Angsk
umzugehen und mit der Unsicherheit za
leber, ob ich uberhaupt ankomme oder
irgendwo steckenbleibe und nicht mehr
weiterkomme, und ob die Arbeit in dieser
Kriegssituation iiberhaupt einen Sinn
macht. Der duBere Kraftaufwand besteht
darin, den Transport nach Bosnien zu
organisieren und dafiir zu sorgen, sich in
Bosnien von einem Ort zum anderen zu
bewegen.

Trauma und Vergewaltigung

Der Unterschied zwischen Ver-
gewaltigung und anderen Formen der Fol-
ter besteht nicht darin, daB das eine
schlimmer ist und ein stirkeres Trauma
hervorruft und dJas andere weniger
schlimm. Die Kriegserlebnisse sind insge-
samt traumatisierend, ob es sich darum
handelt, vertrichben zu werden, mit ansehen
zu miissen, wie Familicnangehirige umge-
bracht, gefoltert und vergewaltigt werden
oder selber gefoltert und vergewaltigt za
werden. Inwicweit sich das Trauma in
mehr oder weniger schweren Symptomen
bis zur volligen ldentititsauflosung mani-
festiert, hingt von der Summe dJer trauma-
tisierenden Erlebnisse, der vorberigen Sta-
bilitit der Persinlichkeit und dem
Vorhandensein sicherer sozialer Netze ab.
Symptome raumatisierter Opfer von Folter
undfoder (Massen-)Vergewaltigung  sind
schr dhnlich: Angstzustinde, Schlaf-
losigkeit, Verfolsungswahn, Konzentra-
tionstorungen und Depressionen, Bei bei-
den Erlebnissen geht es um die Erfahrung
von Todesangst, um limiedrigung und um
das Gefithl absoluter Machtlosigkeit und
TFremdbestimmung,

Der Unterschied zwischen Ver-
gewaltigung und Folter besteht darin, dag
das cine in Fricdenszeiten von vielen als
cin Kavaliersdelikt angeschen wird, an
dem die Frau selber mitschuld ist und dag
diese Bewertung in Kriegszeiten un-

tergriindig  beibehalten wird. Das Opfer
fuhlt gich schuldig und hat die leider
oftmals reale Angst, von seiner Umgebung
fur schuldig erklirt zu werden. Auch in
diesern Krieg kam und kommt es dazu,
dal Frauven von ihren Minmner verlassen
oder miBhandelt werden, weil sie verge-
wailtigt worden sind. Das Gefuhl eigener
Schuld und die berechtigte Angst vor den
Reaktionen der Umwelt bedeuten fiar die
miBhandelten Frauen, daR sich die
Moglichkeiten zur Verarbeitung des Trau-
mas reduzieren. In der konkreten Situation
in Kroatien und in Bosnien-Herzogowina
heift das, das nach der ersten Medien-
aufmerksamkeit Fir die Ver-
gewaltigungsopfer das Problem wvon den
Frauen sclbst als auch von jenen, die sie
betreuen, wieder verdrangt und nicht be-
arbeitet wird. Es zeigt sich darin, dag die
betroffenen Frauen eher diber Vergewalti-
gungen von anderen Frauen oder andere
gegen sie veriibte Foltermethoden berich-
ten als tiber die eigenen Vergewaltigungen.
Die einzige mir bekannte Ausnahme von
diesemn Umgang mit dem Problem ist das
Projekt Medica Zenica in Zenica.
Individuell bedeutet der patriarchale
Kontext fir die Vergewaltigungsopfer, dag
sie ihre Erlcbnisse nicht umfassend be-
arbeiten konnen und verdrangen miissen.
Diese Verdringung bedeutet politisch die
Ausblendung des patriarchalen Kontextes,
in dem dicser Krieg gefiihrt wird und in
dem Massenvergewaltigung ein Mittel der
Kriegsfithrung ist gegen dic Frauen und
die ethnische Gruppe, der sie angchoren.
Doch genauso wie eg falsch ist, die (Mas-
sern) vergewaltigungen zu verschweigen
urd ihren patriarchalen Kontext aus-
Zublenden, ist es ebenso falsch und negiert
die Situation der Opfer der Vergewaltigun-
gen, wenn sie als etwas besonderes heraus-
gehoben oder auschlicflich im patriancha-
len Kontext analysiert werden. Fiir die
Opfer der (Massen-Jvergewaltigungen
kann die Vergewaltigung nur im Gesa-
mtkontext des Krieges und dessen, was
ihnen und ihren Angehbrigen angetan
wurde, bearbeitet werden. 'Von ihrem sub-
jektiven Erleben spielt dabei die ethnische
Gruppenzugehorigkeit oftmals die griBte
Rolle. Dies vielleicht auch deshalb, weil die
Auscinandersetzung mit der realen oder
potenticllen Gewalititigkeit des eigenen
Mannes zu weiteren  Verunsicherungen
fidhren wirde, Fur den Aufbau von Selb-
sthilfegruppen oder Jie therapeutische Ar-
beit mit betroffenen Frauen heiBt dies, das
dic Frage der Ethnizitit beriicksichtigt

werden muk.

Zusammenarbeit mit der Frauen-
selbsthilfegruppe *'Biser”

Die Zusammenarbeit mit der Frauengru-
ppe Biser hat sich sehr gut entwickelt,
nachdem diese sich erst im Januar dieses
Jahres gegriindet hat und seitdem von der
Evangelischen Frauenarbeit in Deutschland
unterstiztzt wird. Uber diec Aktivititen der
Gruppe wurde schon wiederhohlt in den
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Mitteilungen berichtet. Nachdem das
Verhilinis anfangs schwieriy war, da die
Gruppe nicht wuBte, wer ich bin, welche
Frwartungen ich an sie habe und ob ich
zur Kontrolle komme und ich selber ange-
sichts meiner realen Rollendiffusion in den
ersten Begegnungen unsicher war, haben
wir inzwischen ein freundschaftliches
Verhalinis zu einander entwickelt, welches
ermiglicht, auch schwierige Probleme an-
zusprechen. Bei Biser arbeiten Frauen
unterschiedlicher in Bosnien-Herzegowina
lebender Nationalititen und/oder Reli-
gionsgemeinschaften mit. Die Arbeit in den
Rachtlingslagern und die konkrete Unter-
stiitzung von Flichtlingsfrauen bedeutet
den Frauen in der Gruppe viel und tragt
zur eigenen Wertschitzung, manchmal
auch Selbstheilung bei. Die Gruppe betreut
Fluchtlingsftauen in den [agern und in
Privatunterkiinften durch Beratung wund
Gespriche, ist bei der Suche von Wohnun-
gen oder bei der Beschaffung notwendiger
Papiere behilflich, unterstiitzt einzelne
Fliichtlingsfrauen in Notsituationen materi-
ell und bezahlt auch Operationen von
Rliichtlingsfrauen.

Sarajevo

Anfang Juni bin ich zum ersten Mal mit
einer irischen Sozialarbeiterin, die schon
seit 6 Monaten in der Stadt lebt nach
Sarajevo gefahren. Trotz Angst vor Heck-
enschiitzen und Granaten und der Beklem-
mung, dak Menschen hier seit 16 Monaten
chne geregelte Versorgung mit Wasser und
Nahrungsmittel eingeschlossen sind, fahre
ich gerne nach Sarajevo. Trotz der cth-
nischen Konflikte halten immer noch viele
Menschen am kosmopolitischen Charakter
der Stadt fest. Konfrontiert mit dem Na-
tionalismus in Zagreb, der in fast allen
Gespriche sptirbar wird, bedeutet ¢s fir
mich ein Aufatmen, mit Menschen zusam-
men zu sein, die sich noch in erster Linie
als Menschen begreifen und nicht jhre
innere Stirke aus der Abgrenzung und
Abwertung von anderen bezichen.

Neben all dem personlichen Leid, das
dieser Krieg mit sich brachte, ist eine der
schlimmsten Folgen diese Krieges, da® fur
alie Menschen, die an interethnischem
gleichberechtigten Zusammenleben  fes-
thalten wollen, kein Platzy mehr sein wird
in einem drei geteilten Bosnien-Herze-
gowina. Durch ihre Waifen haben sich die
Nationalisten aller Seiten  durchgesetzt.
Von der internationalen Gemeinschaft
wurden sie dafir belohnt und an den
Verhandlungstisch gebeten. Anstatt diejeni-
gen 2u bestirken, dic fur Frieden und
gemeinsames  Zusammenleben  ecintraten,
wurden durch den Verhandlungsprozef all
jene gestarkt, die fiir die strikte Trennung
der Ethnien und fir die Schaffung “eth-
nisch-reiner” Gesellschaften eintraten. Die
Tatsache, Jda8 die MNationalisten mit dem
Faustrecht, als dem Recht des Stirkeren
sich durchseizen, erteilt den Gedanken der
Aufklarung, dem friedlichen Zn-
sammenleben der Vilker einen Ruck-
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sehlag, der auch fiir ganz luropa noch

weitreichende Lulggen haben wind.

Sarajeve  bleibt  nicht  verschont von
dicsen  Tendenzen  zunchmendem  oth-
nischen Nativnalismus, bs gibt inzwischen
intercthnische  Konflikte swischen  den
Bevolkerungsgruppen, ceale Angste  der
Minderheiten vor Unterdriickung, Konf-
likte innerhalb der Armee und zwischen
ziviler Stadtverwaltung und Armee, Der
Druck auf die Einzelnen, sich einer Gruppe
suzuordnen, wachst zunchmend.  Viele
Menschen, die Tag und Nacht damit be-
schiftige sind, fir andere das Uberleben zu
sichern, ubwohl sie die Miglichkeit hitten,
dle Stadt su verlassen, hun dies nicht, weit
sie ihre Ireunde und Nachbamn nicht ailein
auricklassen wollen.  Viele sagen  aber
auch, dak sic nach Beendigung des Krieges
gehen werden, denn durch den Krieg sind
nicht nur die [lduser zerstort worden,
sondern vin umfassender multikultureller
lebenszusammenhany.

In Sarajevo unterstiitzt die Evangelische
Fraucnarbeit in Kooperation mit der islam-
ischen lraucngruppe Sumefa und dem
Amt fur Vertricbene und Fichtlinge cinige
der traumatisierten Frauen. Im September
werde ich mit der US-Amerikanerin Mar-
cia Jacobs, die langjphrige Erfahrungen in
der Gruppenarbeit mit Vergewaltigungs-
und [nzestopfiern und auch bereits mehrere
lortbildungen zu diesem Thema in den
USA und in Kroatien Jurchgefithrt hat,
cine Portbildung durchfiihren fir die
Frauen von Sumejia und fiir cinige Froi-
willige, die die Machtlingslager in Sarajevo
besuchen.

Kopfschmerzen bercitet mir und sicher-
lich inzwischen nicht nur mir, der Trans-
port von Wolle und Stricknadeln nach
Sarajevo, da die logistischen Probleme, 5
Tonnen Wolle zu organisieren und in die
mehr oder weniger geschlossene Stadt zu
bringen und dort zu verteilen, erheblich
sind. Trotz des Mangels an Na-
hrungsmitteln haben die Frauen immer
wieder ihr Bediirfnis nach Handarbeitsma-
terialien ausgedriickt 5 Fonnen Wolle, das
sind vielleicht 7 000 Wollpullover eoder
noch mehr Handschuhe, Socken wund
Mutzen, die im Winter gebraucht werden.
5 Tornen Wolle bedeuten aber gleichzeitig,
etwas selber tun zu kinnen und nicht nur
immer abhingig zu sein und in Empfang
nehmen 2y, miissen.

Spenden sind weiterhin wichtig

Auch wenn in meinem Beitrag keine
Statistiken iiber das Leid und die Not
der in den Lindern des chemaligen
Jugoslawicns lebenden Menschen
vorkommen und ich auch keine
Linzelschicksale herausgegriffen habe,
um diese Leid zu verdeutlichen, hoffe
ich duoch, dal mein Beitrag deutlich
macht, daf weitere Spendengelder not-
wendig sind. Der Kricg geht imer
weiter und eg ist zu befiirchten, daf die
Menschen einen weiteren Winker im
Krieg iiberleben miissen.
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Der Bedarf an Unterstitzung ist heute
groBer als su Beginn der L )-Spend-
enkampagne. Unsere Solidaritit st *nur
dann glaubwurdig, wenn sie linger tragt
als einen emotionalen Augenblick. Dies gilt
allerdings nicht nur fur den Konfliktherd
des  ehemaligen  Jugoslawiens, sondern
auch fur andere Krisenherde auBerhalb
Buropas, fur die sich Unterstutzung oft-
mals noch schwicriger mobilisieren lagt.

Stimmungsbitd

Wenn ich nach vier Monaten Arbeit jokzt
cin Zwischenresiimee  ziehe, muf ich
sagen, dak ich trotz der vielen Gespriche
mit Betroffenen und Fachfrauen vorher,
der vielen Literatur, die ich gelesen habe
und trotz vorheriger Erfahrung in der
Hiichtlingsarbeit im Sudan, nicht wuiste,
was auf mich zukommt, [Jabei bezieht sich
meine Verunsicherung nicht auf die fa-
chliche Seite meiner Arbeit oder den Sinn
dieser Arbeit insgesamt, sondern auf das
Erleben von Krieg. Der Krieg wird umso
unverstindlicher und verunsichernder, j
niiher ich ihm durch die vielen CGesprache
und dic sich in ihnen ausdriickenden
Gehihle, die sich auch auf mich ubertrm-
gen, komme. Wihrend ich tagsiiber gut
funktioniere, meine Arbeit tue, gelegentlich
sogar Kleine Erfolgseriebnisse habv, inter-
essante und nette Menschen treffe, fallt
dies alles von mir ab, wenn ich abends
nach Hause komme. Ich bin dann nur noch
bestimmt von Gefiihlen, wie sie dhnlich die
Flichtlings- und Vertricbenenfrauen
ausdricken: ganz kiein, verlassen,
verzweifelt, heimatlos, aber auch voller
Sehnsucht nach Menschlichkpit  und
Berithrung. Eine unfreundliche Bemerkung
kann den Tag zerstoren, ¢in Lacheln kann
ihn retten,

ANGELA KONIG
Zagreb

Im Rahmen ihrer Arbeit in Zagreb un-
terstiitzt Angela Konig Studentinnen, die
aus Bosnien geflohen sind. Wenn Thr diese
Arbeit unterstitzen wollt, uberweist
Spenden auf das Konto der ESG bei der
“Bank fiir Kirche und Diakenie Duisburg”
(Bankleitzahl: 350 601 90) Konto-Nr. 1011
733 017. Bitte als Stichwort “Bosnienhilfe”
angeben.

ENGLISH VERSION

Angela Konig, who used to work for German
SUCM, Fus been working with women’s groups
from former Yugoslavia in Zugreb for several
tonths. We publish parts of an urticle she
wrole for the German SCM's  magazine
ANSATZE reporting about her work

Three months at the edge of

war

In May this year I started to work for the
Evangelische Frauenarbeit in Deutschland
(EFD - Protestant women's work in Ger-
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many) as a contact woman for women's
groups in former Yugoslavia. My work
began with a seminar in Austria, which
was attended by many women from
women's groups from Zagreb, This hurned
out o be a good start as [ could approach
the topic of war and rape in rather neubal
surroundings, get to know women who are
affected by the war and whose work and
lives are nowadays determined by the
results of this war and the support work
for refugee and exile women,

Although Zagreb only immediately suf-
fered from the war for a few days, the war
Is always present and - together with the
constantly worsening economic situation -
determines the life and the daily struggle
for survival.

Supporting women's groups

It is my main task in Zagreb to support
women's organisations from Croatia and
Bosnia-Herzegovina in their work with
traumatized refugee and exile women by
providing advice, further education and
structural help; to link them with BFID and
various other Women's groups and or-
ganisations from Germany, o support the
process of building up a network among
the groups and with women’s groups from
abroad, to advise them how to claim or to
handle donated money and to find out
about new women's projects to support
traumatized women

Working in Zagreb

Unfortunately in Zagreb there is only
little coordination between women's
groups and no  information to which
women can be referred o which their
specific problems. Thus a lot of work is
doubled and groups and refugees, who do
not make them self recognized that vividly
or who are not erganized are in danger of
falling through the various supporting
nets.

As a result of the fact that the office is
situated in Zagreb there is the danger that
most of the money for help remains in
Zagreb. Although there are a lot of groups
doing good support work and receiving
considerable amount of subsidies the want
especially among Mustim refugee women
is still big. It is not only material needs, but
also the loss of family members, the
uncertainty over whether family members
are stll alive or the traumatizing ex-
perience of rape, torture and expulsion. In
addition Bosnians are also suffering from
their legal status denying them their rights
and spreading attacks from Croatians
against Muslims

The split of Yugeslavia in regard to
ethnic borders means to a lot of people
that they are (mis)treated as strangers or
minorities in their home country.

The necessary support for projects in
Bosnia means an enormous additional
emotional and technical effort. The emo-
tional efford is to break away from your
concrete work, to deal with your own fears
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and to come to terms with the insccurity
whether I'll get somewhere or whether 1l
get stuck and if working under these war
conditions does make any sense after all.
The technical effort is to organise  some
transport to Bosnia and to move from one
place to another in Bosnia. -

Trauma and Rape

The difference between rape and other
forms of torture s not that one is worse or
caused a stronger trauma and the other is
less bad. The war experiences as a whole
are traumatizing, no matter whether you're
being expelled, you have to witness your
relatives being killed, tortured or being
raped or whether you are raped or tor-
tured yourself. The question whether the
trauma i5 causing more or less severe
symptoms (which might lead as far as to a
complete desintegration of your identity)
depends on the sum of traumatic experi-
ences, the previous stability of your per-
sonality and the existance of strong social
networks. The symptoms of viclims suffer-
ing from trauma caused by torture and/or
(mass) rape are very similar states of
anxiety, slecplessness, persecution-mania,
lack of concentration and depression. Both
torture and mape leave you with the
experience of fear of death, of being
humiliated and the feeling of absolute
powerlegsness.

The difference between rape and forture
is that the one in times of peace is
regarded as a peccadillo which the woman
can be blamed for as well. This judgement
is alive under the surface in times of war,
ton. The victim feels guilty and is funfortu-
nately realistically) in fear that her sur-
rounding will put the blame for the rape
on herlt oceured during this war that
women were abandoned or maltreated by
their husband because they had been
raped. For the maltreated women the
feeling of guilt and the fear of the reaction
of their surrounding mean that the possi-
bilities to deal with the trauma are limited.
[n the sitwation in Creatia in Bosnia-
Herzegovina this means that - after the
media coverage for the rape vicims was
over - the problem is repressed and not
dealt with by the women themsclves and
by those helping them. It becomes clear
that the women who were affected will
rather talk about other women being raped
or other form of torture they suffered from
than talk about being raped themselves.

For the individual vicims of rape the
patriarchal context means that they can't
deal with their experiences in an adequate
way and therefore have to repress them.

This repression politically means that
patriarchal context in which this war is led
{where rape is one mean of warfare against
women and the ethnic group they belong
to) is not recongnised. While it is wrong to
be silent about the (mass) rapes and to
neglect their patriarchal context, it is also
wrong and neglecting the vicims” sitzation
if the rapes are seen as something extraor-

dinary and a result of a patriarchal context
onlly. For the victims of the (mass) Tapes
the rape can only be seen and dealt with in
the whole context of the war and the
things that have been done kv them and
their relatives. As far as their personal
experience is refered to, belonging to an
ethnic group often plays the most impor-
tant role. One reason for that might be that
the confrontation with the cxisting or
potential brutality of the husband might
lead to further insecurity. For the build-up
of seli-help groups and the therapeutic
work with the women affected this means
that the question of ethnicity always has to
bé condidered.

. Sarajevo

At the beginning of June 1 went to
Sarajevo for the first time, together with an
[rish social worker who has already been
living in the town for 6 months. In spite of
the fear of snipers, grenades and the
anguish due to the fact that the people
have been held in Sarajevo without regular
supplies of water or wood for 16 months, 1
like to go to Sarajevo. In spite of the ethnic
conflicts a lot of people still hold on to the
cosmopolitan character of this town. Being
confronted with the nationalism you can
witness in most of the talks in Zagreb, it's
good to be with people who mainly regard
themsclves as human beings and don’t
derive their inner strength from the delimi-
nation and devaluation of others.

Apart from all the suffeting that came
with the war it'’s likely that it will be ane
of the worst results of the war that there
will be no place for people holding on fo
inter-ethnic  companionship  with equal
right in a Bosnia-Herzegovina split up into
three parts. By means of their weapons the
natignalists have won on every side. The
international community is rewarding
them and asking them to join in at the
negotiations. Instead of strengthening those
promoting peace and companionship the
process of negotiation strengthened those
in favour of a strict separation of cthnic
groups supporting the idea of “ethnically
pure” societies. The fact that the national-
ists using club-law succeded is a throw-
back for the idea of enlightenment and the
peaceful companionship of the people.
That will have serious effects for the whole
of Europe.

Sarajevo is affected by these tendencies
of growing ethnic nationalism as well.
There are interethnic conflicts between the
different groups, the real fear of the
minorities of supression and there are
conflicts within the army and between the
army and the civil city administration.

The pressure on each individuat to join
one of the groups is increasing. A lot of
people who are busy day and night trying
to help the others to survive would have
the opportunity o leave Sarajevo. They
don't leave as they don’t want to leave
their friends and neighbours behind. A Tot
of themn say that they will leave after the
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end of the war as the war hasn't only
destroyed houses but also a complete
multicultural backgroud of their life.

Donations are still Importam

I have not attached any statistics about
the suffering and the need of the prople
living in former Yugolslavia and have not
described an individual's story of suffer-
ing. Nevertheless [ hope that my article
makes it clear that further donated money
ig still needed. The war is still going on
and it's almost sure that people have to
survive another war winter.

The need for support today is much
bigger than at the beginning of the EFD-
fundraising appeal. Our solidarity will
only be credible if it lasts longer than for
an emotional moment. This does not only
refer to the trouble spot of former Yugo-
slavia, but also o other trouble spots
outside Europe for which it is even more
difficult to find support

General mood

Coming back after four months of work,
I have to say that - in spite of having
talked to a lot of affected and specialist
women, having read a lot of literature and
having had previous experience with refu-
gees work in Sudan - 1 didn’t know what
was ahead of me. This insecurity is not
caused by the professional aspects of my
work or the general meaning of my work,
but by the experience of the war. The
closer you get to the war through talking
to people who express their feelings and
pass them on to you, the more incompre-
hensible and frightening it becomes to you.

During the daytime I function very well,
get the sense of achievement every now
and than and meet interesting and nice
people. Coming home in the evening [ lose
all this. Then I'm determined - my feelings
ar¢ expressed in a similar way by the
refugee and exile women: I'm feeling
small, lost, homeless, desperate but also
longing for humanity and a friendly touch.
A harsh remark can spoil the whole day, a
smile can save it.

ANGELA KONIG
Zagreb

As a part of ker work in Zagreh Angela Konig
is supporting (women) shidents who fed from
Bosnta. If your want lo dedicate wmoney for that
work please transfer money to e Germun
SCM's (ESG) bank wveonnt at the “Bank fiir
Kirche wnid [Hakonie Duishurg” {bank code:
350 601 90), bank wecount No. 1011 735 017
Don't forget to ad the catch-word “Bosnien-
hilfe** (Felp for Bosnia)
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Balkan Orthodox Youth Association

The newly-constituted Balkan Orthodox Youth Association had its
first General Assembly in August, working out what it would do and
how it would: do it. Susanna Argyri was there for WSCF-Europe

Being Balkan is Beautiful

I was off on another WSCF mission. In
Romania this time, to participate a5 a guest
in the first General Assembly of the Balkan
COrthodox Youth Association. Having to go
through another exhausting trip only ten
days after Big E was not a very brilliant
prospect, but in the end it turned out
alright. Actually it turned out to be a great
expericnce which endowed me with a lot
of knowledge and inspiration.

Travelling there, by coach, was indeed
exhausting: 28 hours to go, 36 to return.
(Still, quite short when compared with the
journey of the Serbs who had had to travel
for 60 hours!) But it was quite enjoyable
sharing the bus with 18 other Greek
participants and with several of the Roma-
nians and Bulgarians who joined us on the
way. The Assembly took place in the
Orthodox  Academy of the beautiful
Neamtz monastery, not very far from Ilas,
in Moldavia, and it was hosted by ASCOR,
the Romanian WSCF movement. This
event was the outcome of a period of
exchanges - and discussions among vari-
vus Orthodox youth groups around the
Balkans and of the preliminary meetings,
during which the participants had ex-
pressed their wish to strengthen their links
and lo create a structure that would
promote the idea of communication and
cooperation “among Orthodox Youth
Movements in the Balkans... and the Bal-
kan people in general®.

The main tasks for the Assembly, being
the first and most decisive one, was to
adopt a constitution, elect its governing
bodies and formulate recommendations for
the activities of the Association, Above all,
it was a chance for about 80 young people
from Albania, Bulgaria, Serbia and Mon-
tenegro, Romania, and Greece, o get
closer, warship together, speak about their
problems and hopes and test in practice
the idea of BOYA.

The Assembly sessions opened on Tues-
day moming after a liturgy, with the
“usual stuff”: practical details, procedures,
presentation of participants and greetings
from guests. A message from the Ecumeni-
cal Patriarch was delivered, the atlending
Bishops (Daniel of Moldavia & Voycovina,
Romania and leronymos of Thebes &
Levadia, Greece) gave their blessings, and 1
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_addressed the plenary on behalf of WSCE-
Europe, the only international organisation
represented.

The discussions on the constitution oceu-
pied most of the plenary time for the
following 3 or 4 dJays, interspersed with

who accepted the challenge: after much
thought and discussion the proposal for
national quotas was withdrawn and the
problem of a potential unbalanced repre-
sentation of countries was dealt with
through an amendment forbidding the

Participants at the BOYA General Assembly, on top of Mt Céahlau, Romania

speeches from the Bishops and the report
of the planning committee. The most im-
portant debates concerned the prerequi-
sites for, and terms of, movements’ partici-
pation, an issue related in fact with the
definition of the Association’s profile.

But the most interesting as well as
important debate was that dealing with the
question of national representation of
member movements, ie. whether there
could be national delegations in the Gen-
eral Assemblies, with a fixed and equal
number of votes. This principle, although
self-evident for organisations like WSCE,
was severely objected to by many of the
participants as: (a) against the teachings
and ethos of the Church (who refuse to
authorise the secular divisions of people
into nations and states, and seeks to
overcome them); but also (b) as a practice
o dangerous for a part of the world that
is 50 tormented by nationalist conflicts.

It was a brave moment for the Assembly
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delegates of one country to have more than
one third of the total votes.

The work continued on Friday with
working groups and elections and by
Saturday the Assembly had already got a
Constitution, Finance Control Committee
Regional Secretaries, and recommendations
that were still to be adopted in plenary.

The two remaining days, however were
to be devoted to excursions and, despite
the pending work, no-one thought of
changing the programme or dared propose
s0, since the chance to get a taste of the
hosting country and contact with the local
reality were considered to be equally
important.

On Saturday the participants were in-
vited to aitend the consecration of a
Church or the top of Mt. Céahlau, which
was reached by a climb of about 4 hours(!),
It was exhausting and wet but people were
rewarded with a breath-taking view, a
warm reception and a surprisingly big
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crowd of Romanian people, (Here I should |

Antidebalkanisationism

. The meefing was

add, howover, that right after coming back -
from such an adventure the Assembly did
find the courage 0 go to the plenary where
the recommendations were being discussed
and adopted untl 1 o'clock in the mom-
ing.)

Sunday was devoted to a “monastery
tour” in the nearby area which has a long

and famous monagtic tradition. We had |

liturgy and lunch at the Sekou monastery,
celchrating the feast of Saint John, then
went to the monastery of Esechastria |
where we saw and listened to father
Cleopas, one of the major fgures of
Romanian Orthodoxy. Qur last visit was to
Agapia, a big and well-known monastery
of nuns. There are two things I cannot
forget: the imposing beauty of the monas-
teries and their surroundings, and the
strong impression of a Church which is

being reborn and yet is in so much need of |

help, both material and moral. In all the
services we attended we were invited to

join the choir and then the priests would |

“present” us to the congregation and ask
people from the Assembly to speak to
them.

The event closed in the best possible
way: with a great final party on Sunday
night where it was easy to see the enthusi-
asm for the achievement of the week.
Against all the odds the “test” was posi-
tive: the Balkan Orthodox Youth Associa-
tion had been established. Having to leave
at 5 clock in the moming most of us
preferred to stay together for the whele
night, singing and dancing in the big
dining hall. All delegations would leave
together, being transferred to Tas with the
big excursion bus. Our hosts and stewards
were awake, I greet us and give us the
parcels of food they had prepared for us,
50 that we would not starve on our way
back - the last sign of the overwhelming
hospitality that we had experienced during
the whole week.

Conclusion

Attending the Assembly was an unfor-
getiable event, so rich and full that I can
hardly come to conclusions about it. All
that I can say is that it made me come
home with my consciousness (of myself
and of the world around me) significantly
enlarged, and with the excitement of hav-
ing being present at the moment of a
“child’s birth”. The newly-born Associa-
tion has a lot of hard work in front of it
before it can stand on its feet and grow,
but it is a promising effort. It could be for
us the link to an area and a community of
peaple, 8o little known and understood
and yet so much part of ourselves, who we
should seek to rediscover and join in their
prayers “for the peace of the world, for the
well-being of the Holy Churches of God
and for the unity of all”,

SUSANNA ARGYRI
ERC Chairperson

Balkan Orthodox Youth Association

the prese
seemed to belong to the Western world, Of
courme! | had B faiy comfortable e,

countriea, In most cases the
the same: -
- Acute financial, social end political
- A long and deep religious tradition that
mvahhd from flourishing in peace and
the people of the Church seek to
rediscover
- the struggle of the Church having to get
reorganised from # zero point, with an

incredible iack of materal aid wnder =
ati-unfriendly political regime, and with the

“attack” of a wave of proselytising sects,

Ecumenical awareness
One might wonder, perhaps, what the
acumenical awareness of an association
with deneminational founding principles and
aims could be, including areas with reluc-

" tent or nepgative attiide to ecumenism.
Surprisi

enough, 1 never felt, as an
"ecumenical observer”, in isolation or on
the defensive. This might be due i the
presence of movements with ecumenicsl
valvement or to the openness and ethos
of people who had come, or to both,
Anyway, | had many chances to answer
stions on WSCF, explain about the

EP and EELLTP, speak with people about
ecumenism, etc. But | also had the chance
te listen to the points of the “other side”
explaining their reluctance and hesitation;
points which were more or less known to
me now became deeply understood:

- The feelingt of being too weak and
“unstable™ to get engaged in a process of
ecumernical encountering. {Before one gets
“out of oneself” in order to meet the “other”

one miust be able 10 exist In oneself.

- The aggressive proselytism e
mate compelition done offrer Chrizbian
churches. Y

- The rushed and often superficial exier

nal inducement to ecumenism, as-well as
occasional negative experiences of Ortho-
dox'in ecumenical events where fhey feel
that no room & being provided for their own
approach.

= Tha awhward fealing ol being nd-
ent on exemal financing apd help:

fore the dizlogue s not done on equal |

somie the temptafion to consumeram and
rnateria -

: 3 an Asg
Bishop leronymog "we should not
forget that we are not God's only children”™.
Being Balkan is beautiful
Participating for the firet time in & mesting
of this kind, | was surprised io realise the
sense of unity that we had with each other -
something like discovering, all of a sudden,
miles away from home and beyond the

CHEES repfe- |

former “iron curalry”, the fost members of |

one's own family. it was, of course, the
bond of the Church, the actual “bond of
bleod” through the Eucharistic sharing, the
partaking of the same body of Christ. But
this sense of community, fostered by a

week of common fife and prayer was |

enhanced by experiencing also our cubural
closeness. Our similar dances, songs and

attttdes, the consciousness of a common |

gast and the sirong presence of a shared
ertage were suddenly reveaied In front of
my eyes, as a patt of my identity that the
whims of history and polites had prevented
me from knowing. This feefing of belonging
togethar was set against my own upbring
ing and prejudices, against the ideclogy

that wanted Greece fo be par of the !

“civilised” and “superior” West, in confrast
to the “undeveloped” and “backward” Bal

kane. But it was not difficult to decide. Now ]

| felt Balkan. And it was beautifut,
Chal

lenges
However this fesling of brotherfiood s |

severely challenged by realiy. It is only

when | got a bit “closer” that | reajlised the |
amount of fension and the potentia! con- |

flicts, sven among peopie of the same
church. The official relations of most coun-

tries represented in the Assembly are cold |

or tense and communication is difficult.
(The PrepCom had a really hard time
arranging visas and it was impossible for
the Albanfans o get permission for travel-
ilng through Bulgaria.) This situafion shows
the ohstacles ahead for the work of BOYA,
but aiso its challenges, the main areas fo
which its attenion needs to and will be
directed.
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Contexis Osteuropa Tour

Eindriacke aus Osteuropa

Die Kasper-Moritz-Kasper-Tour 1993

Im April 1993 besuchten Albrecht Kasper (ERC Schatzmeister),
Torsten Moritz (Publications WG) aus Berlin und ihr Freund und
Bruder Burkhard Kasper 4 Lander des ehemaligen Ostblocks und

kniipften dabei zahlreiche neue Kontakte fiir den WSCF. Sie berichten
fiir MOZAIK iber die wichtigsten Eindriicke ihrer Reise

Am 30.3.1993 starteten wir von der ERC-
Sitzung in Bialystok (Polen) zu unser
dreiwtichigen Osteuropa-Tour, die uns
nach Polen, Rumiinien, in die Tschechische
Republik und die Stowakei fiihren sollte.

Im Krakow, unserer ersten Station, wur-
den wir als Giste des polnisch-orthodoxen
Priesters Witold Maksymowicz herzlich
aufgenommen. Uber ihn konnten wir erste
Kontakie mit protestantischen Studen-
tinnen der Universitit Krakow kniipfen.
An der zweitgroften Universitit des
katholischen Polens studieren nur ca30
Protestantlnnen, Dennoch kinnte Krakow
eine der ersten Gruppen sein, die sich dem
neu entstehenden Netzwerk protestan-
tischer Studentinnen-Gruppen in Polen an-
schliefL

Jede Menge Vorurteile
Nichste Station unserer Reise sollte Bu-
karest sein. Kaum jemand in Deutschland
hatte verstanden, was wir in Rumiinien
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wollten. Daheim und unterwegs hatten uns
sogar ALLE vor Rumiinien gewamnt ~ man
wiirde uns berauben, in Ruminien
herrsche Hungersnot und wenig habe sich
seit den Zeiten Ceaucescus gedndert.
Nichts davon stimmte- zumindest in den
Stidten, die wir besuchten. Vielmehr
waren wir immer wieder betindruckt von
der Gastfreundschaft unsergr Gast-
geberlnnen, von der Hilfsbereitschaft der
meisten [eute, die wir trafen und den
deutlichen Verinderungen im Land. Die
Freude dariiber, daB wir als West-Europier
nach Rumanien kamen, um uns ein eigenes
Bild zu machen spicgelte jedoch deutlich
die Vorurteile der Kommentare bei uns.
Tatsachlich ist die {konomische Entwick-
tung im Land extrem schwierig und wider-
spriichlich. Auf den Straien und auf den
Dichemn kampfen “Coca Cola® und *'Pep-
si” um die Macht auf dem Getrinke-Markt
Ruminiens. Doch vor den Werbeflichen
des Westens sind die Banden verarmter
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und verlassener Kinder nicht zu {iber-
sehen. {Xeses Bild, der Aufpasser an der
Tiir des HamburgerRestaurant und die
Jungen, die an der Ampel Autos waschen
erinnerten uns fatal an LateinAmerika.
Was dort die Folge von Kotonialismus und
korrupten Eliten ist, bliiht Rumanien durch
das Erbe Ceauscescus und die nun
kapitalistischen Kommunisten der Re-
glerung lliescu. Dennoch sind auch iiberall
positive Verdnderungen zu schen und zu
spiiren: In Bukarest erscheinen unzensiert
14 unabhingige Zeitungen, und viele un-
serer  Gesprichspartnerlnnen  berichteten
vom wachsenden SelbstbewuBtsein und
den Wirkungsmaoglichkeiten der Opposi-
tion, obwohl der Geheimdienst (Ex-Securi-
tate) noch immer aktiv ist.

WSCF-Arbeit in Rumiinien
Nicht nur die freien politischen Gruppen
sind win Zeichen der positiven Entwickiun-
gen. Auch die christlichen Gruppen




Contexts/ Osteuropa Tour

organisieren sich neu und kdnnen sich
ungehindert entfalten. Bostes Beispiel hi-
erftir ist die orthodoxe Studentinnen-Or-
panisation ASCOR/Asociatia  Studentilor
Crestini  Ortodocsi.(siche Kasten) Wir
waren beeindruckt von der lebhaften At
mosphire, die im Biiro ASCOR herrscht
und der Energie, mit der Projekte ange-
gangen werden: z.B. Patenschaften fiir
Waisenkinder in Bukarest, Missionsarbeit
in Moldavien, Aufbau einer Ikonen-Werk-
statt {uwa. zur Finanzierung der ASCOR-
Arbeit) etc.. Ebenfalls schr beeindruckend
und ungewohnt war fir uns Protestanten
di¢ orthodoxe Spiritualitit und das Stehen
in mehrstiindigen Gottesdien-sten. Dabei
war ¢ interessant zu erfahren, Jdal
zwischen polnischer und ruménischer
Orthodoxie #shnlich gravierende Un-
terschiede bestehen wie zwischen deut-
schemn und italienischem Protestantismus.

Sowoh! in Bukarest als auch in Cluf
Napoca, unser nidchsten Station, suchten
wir auch den Kontakt zu protestantischen
Studentlnnen der ungarisch-lutherischen
Kirche. Nachdem wir Bischof Mozes Arpat
in Cluj die Arbeit und Ziele des WSCF
vorgestellt hatten, willigte er ein, Pastor
Zaltan DeszoAdorjani in  Bukarest als
WSCFKontaktperson fiir die rumanischen
Protestantinnen zu benennen.

In unseren Gesprichen in Ruminien
wurde vielfach klar, daR das Verhilinis
zwischen Orthodoxen und Protestantinnen
nicht immer einfach ist. Dennoch betonten
unsere Gesprichspartnerinnen, dal  sie
eine gute Zusammenarbeit der pro-
testantischen und  orthodoxen Studentin-
nenverbanden anstreben - ein Modell fur
die ganze Kirche?

Pfingsten statt Ostern? - Nein Danke

Nach der Abreise aus Rumanien folgten
wir einer Einladung des African Stu-dents
Christian Movement in Europe (siche
Movement News), das in Pelrhimov (Ts-
chechische Republik) seine Osterkonferenz
abhielt Zu unserer gro#en Uberraschung
entpuppte sich die Veranstaltung als ein
Treffen von Charismatikerlnnen, das
weder inhaltlich noch von der Form her
unseren  Erwartungen einer Osterfeier
entsprach: Vor allem das Auftreten und die
Botschaft der US-amerikanischen Prediger
der “Fellowship of International Christian
Students™ lief immer wieder auf den Lob-
preis von Gesundheit, Wohlstand und
Fffektivitit hinaus. Sie bezogen sich nicht
im geringsten auf den Alltag der schwarz-
afrikanischen  und  oskeuropiischen
Zuhbrerlnnen. Dr. Nadeye Manoysova, Di-
rektorin des kumenischen Kirchenrates
der CSFR (1), begriifte awar die skume-
nischen Treffen zwischen charismatisch-
und politisch-orientierten  Christlnnen.
Doch sie und wir mannten in unscren
GruBworten auch deutlich die Unter-
schiede zwischen dem Stil dieser Pfingst-
Oster-Feier und unserer christlichen Bot-
schaft und politischen Analyse,

Neuva Kontakte in der Slovakei

Nach einem kurzen Besuch in Prag auf
Einladung von Rev. David Kodia vom
Alfrican Students Christian  Movement,
fiihrte die letzte Etappe unserer Reise uns
in die Hauptstadt der jingsten Republik
Europas - nach Bratislava in der Slo-
vakischen Republik. Durch die Vermit-
ttung von FreundInnen im Slovakischen
Jugendrat kniipften wir Kontakte mit der
katholischen [ugendorganisation HKSM/
Hnutie Krestanskych Spolocenstiev MI4-
deze. Wir versuchten auch, Kontakt zu der
protestantischen Studentinnen-Gruppe an

ist, um ¢in paar westliche Devisen (Zloty!)
zu bekommen.

Eine weitere Grenze zwischen “uns” und
“denen, die draufien bleiben sollen’
verliuft sichitbar zwischen Rumanien und
Ungarre  Wahrend wir problemlos die
Grenzen passierten, muBten sich
ruminische Mitreisende ausfihriich peinli-
chen Verhiiren unterziehen. Transit-Visa
Fir Ungarn (!) sind in Ruménien nur noch
mit grolder Miihe zu bekommen. Soldaten
bewachen die Ziige bereits drei Stationen
vor der Grenze und verhindemn un-
kontrolliertes Ein- und Aussteigen derer,

Studentin, Cluj, Erzsébet, Riimanien

der Universitit von Bratislava zu bekom-
men. Doch in den 3 Tagen unseres Auf-
enthalts kam er nicht zustande.

HKSM begann 1970 im Geheimen mit
Jugend- und Bildungsarbeit. Sie war Teil
der katholischen Widerstand-Kirche, die
von der kommunistischen Regicrung ver-
boten worden war. Die Erfahrung dieser
Untergrundarbeit prdgt die katholische
Kirche der Slowakei bis heute, Sie ist ein
Grund fiir die Hefe Verbundenheit von
Volk und Kirche und wohl auch der
Grund dafir warum die papst-treue
Gruppe gleichzeitig an  kumenischen,
internattonalen Kontakten interessiert ist.

Festung Europa: Freiheit fir die, die

dazugehéren

Wihrend unserer gesamten Reise wur-
den wir mit den Erscheinungsformen der
Festung Buropa und der Ost-West-Migra-
tion konfrontiert:

Bialystok liegt an der polnischen Ost-
grenze, wo mit Geldern der Bundesrepub-
lik (1) Grenzkontrollanlagen fir die LEC
gebaut werden. An den Strafenccken und
auf den Mirkten dort verkaufen selbst
Kinder und alte Miinner alles, was denkbar
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die abgeschoben werden,

Der Stacheldraht-Grenze folgt die skono-
mische Ausgrenzung: Die Wechselstuben
in Budapest warben mit “We exchange
Burope”. Yen- und Dollar-Kurse gehirten
selbstverstindlich zum Angebot, Doch nie-
mand war bereit, ruminische Lei zu
kaufen oder zu verkaufen.

Wir konnten noch Seitenweise von oku-
menischen Friedhiifen und heien Partys in
ClujNapoca, von Gesundbeterinnen in
Prag, von Hiihnerjpgden in Nova Huta
oder von Armen auf dem Bahnhof von
Krakow berichten.

Stattdessen wolten wir euch ermuligen,
selbst loszuziehen, um Ost-Buropa kennen-
zulernen (oder, wo moglich, auch umge-
kehrt). “Zuerst ‘mal Zuhtren”, "Freund-
schaft” und “QOkumenischer Tourismus”
mit ein paar Adressen aus dem WS(T-
Netzwerk in der Tasche, nannte der ERC
auf seiner Sikzung in Tinos als cha-
rakteristi-sche Ziele der WSCF-Arbeit, Sen-
jor friend Martin Conway (Selly Oak Col-
leges, Birmingham) berichte uns vor
kurzem, daf genau dos bereits seit 100
Jahren die Grundlagen der WSCE-Arbeit
legt - und michtig $pa® macht cs auch.

17



——

Contexts Eastern Europe Tour

In April 1993 Albrecht Kasper (ERC ‘Treasurer), Torsten Moritz
(WSCF-Europe Publications Working Group) from Berlin and their
friend and brother Burkhard Kasper payed a visit to four countries of
the former Eastern Bloc setting up new contacts for WSCF. They
report on their most important impressions for MOZAIK

mpressions from

Eastern Europe
The Kasper-Moritz-Kasper Tour 1993

On March 30th 1993 we set off from the
ERC meeting in Bialystok (Poland) for our
three-week Eastern European Tour, which
was due to take us to Poland, Romania, the
Czech Republic and Slovakia.

In Cracow, our first stop, we received a
very warm welcome as guests of the Polish
Orthodox priest Witold Maksymowicz. Th-
anks to his help we could get in touch with
Protestant students at the university of
Cracow. Here at the second largest uni-
versity of Catholic Poland there are only 30
Protesiant students. Nevertheless Cracow
could be one of the first branches to join
the network of Protestant student groups
in Poland which is just about to be
established.

Lots of prejudices

Bucarest was our next siop. Hardly
anybody in Germany understood what we
wanted to do in Romania. Back home, and
on our way, everybody had wamed us
about Romania - we would be robbed,
Romania was suffering from widespread
famine and very litle had changed since
the imes of Ceaucescu.

None of it was true. On the contrary, we
were very impressed by the hospitality of
our hosts, the helplulness of most of the
people we met and the drastic changes in
the country. Yet the people’s happiness
about the fact that we (as Western Europe-
ans) had come © Romania fo judge our-
selves seemed to reflect the prejudices we
had witnessed back home.

Indeed you get a very mixed impression
of the the economic development in Roma-
nia. In the streets and on the roofs of
Bucarest “Coke” and “Pepsi” are strug-
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gling for hegemony in Romania’s soft
drinks market. Yet you cannot fail to notice
the gangs of poor and abandoned children
in front of these western-style advertise-
ments. This impression - the guard at the
door of a hamburger restaurant and the
boys offering to wash people’s cars as they
stop at the traffic lights - was a sad
reminder of circumstances in Latin

America. What can be seen as a result of
colonialism and the policy of the corrupt
elites in Latin America is likely ko spread
in Romania a9 a heritage of Ceaucescu and
the policy of the now capitalist commu-
nists of the [iescu regime.

Nevertheless, you can see signs of posi-
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tive changes everywhere in Bucarest 14
independent, uncensored newspapers are
published in Bucarest, a lot of people we
talked to told us about the growing self-
confidence and new opportunities for the
opposition, even though the secret service
(the former Securitate) is aliegedly still
working,

WSCF work in Romania

The now free political groups aren't the
only sign of positive development. The
Christian groups can now get organised
and develop unhindered, too. ASCOR
(Asociatia Studentilor Crestini Ortodocsi)
is a very good example of that We were
rather impressed by the lively atmosphere
in the ASCOR-uffice and by the energy the
ASCOR members are putting into new
projects, e.g. godparenthoods for orphans
in Bucarest, mission work in Moldavia,
establishing an jcon workshop (partly to
fund the work of ASCOR), etc. We also
found it very impressing to witness ortho-
Jox spirituality - and to stand for hours in
orthodox services. It wag also very interest-
ing to find out about the big dJifferences
between Polish and Romanian Orthodoxy.

In Bucarest and ClujNapoca, our next
stop, we tried to get in touch with Protes-
tant students from the Hungarian Lutheran
Church.  After informing bishop Mozes
Arpat in Cluj about the work of WSCF he
agreed to name Zoltan Deszo-Adorjani in
Bucarest as WSCF contact person for Ro-
manian Protestants,

In the talks we had in Romania, it
became quite clear that the relationship
between orthodox and Protestants in Ro-
mania is rather complicated. Nevertheless




the people we talked to emphasised that
they are trying Lo establish a good coopera-
tion between Prolestant and  QOrthodox
SCMs.

Pentecostalism at Easter 7 - no thanks |

After leaving Romania we followed an
invitation from the African Christian Stu-
dents Movement in Burope to their Easter
conference in Pelrhimov (Crech Republic).
To our surprise the whole event turned ot
W be a meeting of charismatics, which was
not at all like anything we would have
expected from an Easter celebration. Espe-
clally the appearance and message of the
US preachers from the “Fellowship of
Christian  Students” always ended in a
praise of health, wealth and cffectiveness.
They did not at all refer to the everyday
life of their audience which mainly con-
sisted of Africans and Fastern Buropeans.

Dr Nadeye Manoysova, chairperson of
the ecumenical Council of Churches in
Czechoslovakia(!) on the one hand wel-
comed this meeting of charismatically-
orientated and politically-orientated Christ-
ians in her words of greetings. (n the
other hand she {and the two of us in our
words of greeting) pointed out the differ-
ences between this Pentecostalists style
Easter celebration and our Christian mes-
sage which is always connected with
political analysis.

New contacts in Slovakia
After a short visit at Revd avid Kodia's
{African Students Christian Movement in

o

(WCC Photo/Peter Williams)

Europe) in Prague our last trip was due to
take us to the capital of Europe’s youngest
republic - Bratislava in Slovakia. Thanks to
the heip of friends at the Youth Council of
Slovakia we got in touch with the catholic
youth organisation HKSM (Hnutie Kres-
tanskych Spolocenstiev Mladeve). In 1970
FHIKSM began its youth work in secret as it
was part of the Catholic resistance church.
The Catholic Church in Slovakia is stll
influenced by the experience of this under-
ground, work. This experience is the source
of the rather close attachment of the people
to the church and might be the reason why
this church is very loyal to the Pope on the
one hand and on the other hand very
interested in ecumenical, international con-
tacts.

Fortress Europe: Freedom for those who
belong to it

During our whole trip we could witness
the results of the fortress Lurope and
East-West migration:

Bialystok is close to the border between
Potand and White Russia, where border
control devices are put up for the EC with
money from the German Government. [n
the streets and on the markets of Bialystok
even children and old men from the former
Soviet Union are trying to sell anything
you can think of to get hold of some “hard
currency” (Zloty!).

The border between “us” and “them,
who should be kept outside” is vistbie
between | Hungary and Romania: while we
had no trouble crussing the borders, fellow
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Above: Vespers at Viratec convent, Moldavia; Left: Students sharing a room at the Reformed theological seminary in Cluj, Romania.

travellers from Romania had to face exten-
sive inquiries before being allowed to cross
the border and transit visas for Hungary
are very hard to obfain. Soldicrs super-
vised the train from the third station before
the border and stop people (especially
those who are being deported from Hung.
ary) from getting on and off without beinyg
controtled.

The barbed-wire cquipped border is fol-
lowed by the principle of economic excha-
sion. The exchange office in Budapest
advertises “We exchange Burope”. No
question that the exchange rates for Japa-
nese yen and US dollars are on display ~
but nobody would accept Romanian lei...

Ecumenical tourism

We could go on for pages about ecu-
menical graveyards or hot Hungarian par-
ties in Transylvania, woman praying for
our health in Prague, poultry-chasing in
Nova lluta or poverty in the railway
station of Cracow.

Instead of that we would like to encour-
age you to head for Eastern Lurope your-
self {and if possible vice versa). The LRC
meeting at Tinos named “listen [mst”,
“Friendship” and “licumenical 'Tourism”
(maybe with a few addresses from the
WSCH-database in your pocket) as the
characteristic aims of WSCL work, Only a
short while ago Senior [rend Martin Co-
nway reported that these principles have
been the fundaments of WSCT work for the
last hundred years. And we can assure
you: It's great fun !
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Contexls

‘The Big E 93 - a summer student festival held

Big E 93 Reporls

in the Netherlands in

August - was WSCF-Europe’s biggest event for years. It raised many

intriguing questions for partic

ipants, and for WSCEF itself

Big E: The Verdict

The Overview

The tile of the Big E “Spirituality and
Rationalism: searching for a Balance”, was
not strictly adhered to, in either the lec-
tures or the study groups, but thig did not
detract from the interest of the conference,
it liberated the speakers t0 concentrate on
the areas of their subject which they
considered to be most important. There
was an interesting array of speakers, from
both Bastern and Western Europe, and the
variefy of cultural and religious experience
reflected by the speakers added greatly to
the diversity of views presented at the
conference.

The most valuable input, T felt, was from
Rami Khouri, a Palestinian journalist, who
spoke about the relationship between Arab
and Islam, the problems faced by Arabs in
the Middle East and the differing concepts
of the Arab nation (ie. the Arab concept
and the Western European and North
American concept). It was in the speech of
Rami Khouri that T was most aware of the
value of the variety of insights which can
be offered at a multi-cultural gathering.
Although this feeling was initiated, and to
some extent felt most stongly, in the
speech about multi-cultural religious dia-
logue by Rami Khouri, it was a feeling, that
I experienced often during the course of
the conference when people expressed
ideas and opinions that 1 did not necessar-
ily agree with but which betrayed a
different way of thinking, This, for me, was
one of the more valuable aspects of the
conference.

The afterncens provided an opportunity
to relax before taking part in cither a study
group or a creative workshop. Unless there
was a study group dealing with something
I was particularly interested in, T tended to
opt for the creative workshops, since [
found the lectures and discussions of the
momning uite tiring. [ imagine it must
have been even more tring for those who
were not communicating in their native
language for much of the time.

The worship at the conference was as
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varied as the speeches since it was core
ducted by a from a different country every
day. Most of the worship was in English as
English was the language common 0 the
majority of people at the conference, but
that did not prevent the experience of
different culture and religion being re-
flected in the style of worship, The univer-
sal knowledge of any number of Taizé
chants seemed to be the thing which united
us. The cantor had hardly Rnished the first
syliable before 260 people joined in. My
most positive memory of the conference
was the Ecumenical Fucharist which took
place on the penultimate day of the confer-
ence. There had been a lot of disagreement
during the conference regarding the time-
tabling of an Orthodox liturgy as the main
act of worship on Sunday, since non-
Orthodox participants were excluded from
communion. The Fcumenical Eucharist
provided an opportunity for everyone to
participate in, what was an extremely
creative, multi-lingual liturgy but, at the
same fime communion was not such a
central part of the worship that one felt
excluded for choosing not to participate.
The Eucharistic prayer which, with the
exception of the words of institution which
were said by 2 woman priest from the
Church of Sweden, were said by the whole
congregation and, expressed the theme and
my experience of the confercnce, many
gifts, one Spirit,

“Holy Spirit,

you who speaks all languages on earth

and to whom our different cultures know
no boundaries...

50 that the communion of humankind
should not be restricting

but the richness of our differences.”

Where do 1 sign for German lessons?!

REBECCA NICHOL
British SCM
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The
Evaluation
Despite: the domination of north-west and
Protestant participants, Big E can be proud
of the big prosence of Movements and
Reginns that are usually underrepresenied
in the work of WSCE-Europe, There are
many people fram the south and east, who
wene not merely invited to attend but alse
given the chance to gl involved in the
prepamtion and running of the event
(participating in Proparatory Commities,
leading  study-groups and  work-shops,

¢hairing the plenary, eich
The Orthodox participation was larger

‘and far more ‘conspicuous’ than usual,

and, perhaps for the first time in an event
like this, there was an Orthodox Liturgy
which was attended by many participants
fram differer couniries and confessions.
tncvitably, the scrse of cultural divenity
was more present than ever: wie were all
able to realise the different approaches not
only 10 issues of faith, bt also by gquestions
like working methods, expectations from
events Hike that, ways of having fun, sense
of hiimour, et This s certainly a positive
thing. but sume pecpl had alsa the chance
ta find out how painful it is 25 weil
Lespite the best of Intentione it is doubtful
whether all participants - particulatly the
Easterners and our inter-regional guests -
£t really welcime, or were able 1o follow
und and be part of the event Moreover
there wore cven st of coolness or
exptessed aversicn againal certain  ethnic
roups, causing a lot of frustration o some
participants. Of course this is.a rutural
“side-elfect’ in mestings like this, but at the
same time, something o bear in mid as a
area in which a Federation Tiks ours 18
challenged tn work. For, condemning race
ism and supporting the idea of ‘mulki-
cultural Europe’ can be easily done with
weords, for it costs nothing; however it 18
orly in the personal encountering each
other that we are f0 prove our real




The Challenge

Can Christian students who have a faith based
ont the individual communicate with Christian
students who give priority o the tradition of
the Church? This guestion became crucial in
the meeting between Protestants and Orthodox
at the Big E. Many partivipants were forced to
reconsider their opinion of what it means to
ecumenical

At the Big E there were a great number of
Orthodox  students, most of them from
Greece, The preparatory committee tied o
integrate the Orthodox tradition through
Jifferent kinds of services., Participants the
possibility to take part in a Greek evening
service and on the Sunday morning an
Orthodox mass was celebrated. Everybody
could join the mass,
but not receive bread
and. wine. The next
day, a customary
ecumenical mass was
celebrated where
everybody was in-
vited, not only to the
service, but also to
share bread and
wine. But the Ortho-
dox students did not
consider it possible
to participate wholly
in this service.

This was ques-
tioned by many Prot-
estant students: as
WSCF claims to be
an ecumenical move-
ment we should be able to celebrate the
mass together regardless of our denomina-
tion. There was a tone of some irritation in
the debate. The Orthodox students felt that
they were being put in a corner and were
obliged to defend their position all the
time. The situation became so urgent that
at the end of the Big E - a mecting was
arranged where the conflict was brought
the surface. However what hurt the fecl-
ings of the Orthodox most was not prima-
rily the criticism of elements in the Ortho-
dox service - like “monotonous songs and
incense” - but that their genuine wish to be
ecumenical was called into question.

The experiences at the Big E made it
clear how difficult ecumenism can be. And
how easy ecumenism is when we have the
same thoughts, opinions and ways of
behaving. For us, as Swedes, it is not a big
deal to be ecumenical. Sometimes we may
even have difficulties in seeing the point of
discussing ecumenism. We know our argu-
ments and can casily move to action. What
comes out of this is a structural ecumen-
Ism where we often start out from the
lowest common denominator. We write
manifestos about how united we are in the
similarities, we can find within each other
50 that at Jeast something should come out

Om the way to Woudschoten..,

of our efforts. This kind of ecumenism
becomes an ecumenism which only cares
about the beautiful exterior. But the com-
promise can often hide conflicts on a more
profound level.

A recent example is the ecumenical
service shown on Swedish television dur-
ing the feast of jubilee of the Church of
Sweden in Uppsala. There the mass was
celebrated by priests from the Lutheran,
Catholic and Orthodox Churches. The
unity was manifested, but the most com-
mon thing for these priests was that they
were all men. If, for example, the well-
known Swedish priest Caroline Krook had
broken the bread the cracks in the unity
would have been more obvious.

Ecumenism is
not uniformity. It
is dialogue.

One necessary
condition to make
the dialogue possi-
ble is that we ac-
knowledge the
prejudices we have
about each other
and fry to explain
our faith and our
standpoints. We
need something of
the attitude that
says “even though |
don’t like every-
thing about you we
still have some-
thing in common”.

Ag Christians in western society we often
think that we are broad-minded, but our
tdeal of frecdom can become fundamental-
ist. Qur tolerance is limited when we meet
someone who claims to have the one and
only Truth, Qur concept of the truth as
relative is a dogma as fundamental as
“their dogmas™. Do we as individualistic
Christian students want ecumenism, if it
means that we have to compromise our
belief in the right of the individual to
decide by him or herself what is true or
false?

It is part of the dialogue to recognize that
some of the differences between us are of a
sociological or cultural nature. These dif-
ferences exist despite our different theolo-
gies - not because of them.

Maybe it is not the way the Greeks
handle their relationship with God we call
into yuestion as much as their relationship
with “our’” Western women.

When we meet people of another Chris-
tian tradition it is important that we do not
primarily look for things which need to be
changed about them. Maybe there is a need
for us to change our ways too.
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MIA LOVHEIM and BOSSE PARBRING
Kristna studentrirelsen i Sverige
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commitment to our daclarafions,

We should also see in this light the
famous “‘termion between Orthodox and
non-Orthodox participants”, which betame
& cenlbral point in the whole event and gave
a difficult time to many of us. Skarting with
discussions on inter-commurion, in veality
it 'was a problem concerning encountering
different  denominations at  ecumenical
evenits. It put to the forcfront the “hot
issues’ that are- actually st ‘stake in all
mestings of this kind, whether explicit or
not the vast ignorance of each other's
traditions and beliefs, the lack of communi-
catibn and information abeut it the differ-
ent approaches not only to issues of
warship but to the very issue of ecumen-
igm, The bitterness and frustration aroused
was a natural consequence of our diversity,
but at the same time it pointed cut the
essential end distwbing question: How
cager oid prepared are we {9 confront
what challenges uy with ity difference? Is
our ecumenical wision wide enough o
inchude also those whose attitudes are far
from our own and seem incomprehensible?

That these issues were suddenly realised
and discussed js a big step Forward,
though a painful one. The *Orthodox Fo-
rum’ proved very useful apd gave the
Orthodox the soothing fedling that they
were being heard, not only <ritleised, or
attacked; it enabled ‘the other side’ to
expinin itself and pose questions and it led
all of us to an illuminating and sincere
exchange of epinions and information that
made visible the variety of confesaions and
atitudes in the Federation, against the
black-and-white picture of ‘Orthodox-Prot-
estants’. Above all, it showed the need for,
and value of, such meetings where we
Tearn to listen to each other with serenity.

In alk these respects, 1 believe that the
whale story wan one of the most constrie-
tive experiences of the Hig E, providing a
valuable ‘ecumenical tratning’ which
showed, at Teast, that ecumenism i3 much
more demanding than one might think,

[ Conclusion

Mespite the frustrations and bitter mo-
ments, or perhaps exacdy through them
Big E was a successful event, because it
was vivid, full and real. It gave us a chance
for a deeper imsight to the life of the
Region and to the meaning and demands
of ecumenism, and If it did not show us
the way to angwers at least it made us
Ieave with a lot of sssential questions.

Ore of the main qu=tons is, perhaps,
how to achieve being resl and full but Jess
bitter and less frustrating, I am happy that
the problems did emerge, for they are part
of reality; but it is our responsibility to
deal with themy, and provide ways in
which they are solved, .or prevented from
bevomsing obstacles o ow common work

* and Tife within the Federation.
SUSANNA ARGYRI
Chairperson, ERC .
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“Take off your shoes
- you are living in
modern society”

Or, how does it feel to be Christian in a

secular society?

This year the WSCF Buropean Regional
Assembly is W be held in Lund, Sweden,
28 December 1993 - 5 January 1994, The
meeting is to be combined with a thematic
conference looking al the identity of Chris-
tian students in modern society in Kurope.
Participants will come from all over Lu-
rope a8 well as from different denomina-
tions: Protestants, Orthodox and Catholics.

Living in modern siciety we face many
new ang difficult questions both ag Chris-
Hans, students and human beings. The aim
of the conference is to create a foram for
discusston, reflection and exchange of dif-
ferent experiences, helping us to clari fy our
identity and role as Student Christian
Movements in WSCE Burope as well as
giving us concrete ideas W fake W our
work back home. It is our hope that the
work taking place during the thematic part
of the meoting can inspite the work of the
assembly. That is the reason why we have
chosen to combine the twa events. | Torpre-
fully it will bring us all new ideas and
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inspiration to continue our work as Chris-
tian students all over Furope.

Throughout  history the different
churches have often acted as a stabilizing
ard supportive force to the secular govern-
ing powers in socicty. In Fact, many of the
churches have themselves played quite an
active role in secular governing and in
directing the development of suciety. To-
day. in particular in Northern Furope, we
are living in a society where the churches
have been marginalised into the private
sphere. Christianity and  the Church
seemed W be in the way of the project of
creating a ratonal and  individualistic
maodern society. We are made to boliove
that development is a non-stop evolution,
leading us to a better, more perfect world
and a more humane suciety, although this
idea has started to crack recently.
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Lven though the modern project and the
Chiistian vision appear to carry the same
hope for a better and more just world,
there is one very important difference. The
Christian vision holds that only the Crea-
tor of the world, Gid, can make this hope
come true. As Christians we recognize that
we as human beings, though blessed with
the Grace of God, are limited creatures
who, imperfect as we are, will never be
able to create a perfect world by vur own
efforts alone. We are witnesses of the
world @ come. We are God’s tools in
clearing the way for the return of Christ,
But we alone cannot produce Paradise on
carth: We place our hope in God and the
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emerging of the Kingdom of God. How-
ever this does not reduce us o idle
spectators of the Opera of God. On the
contrary we believe that God created us as
responsible ereatures, who can he held
accountable for our actions or lack of such.
Thia belief is a challenge to us living in an
imperfect soctety filled with pain, injustice
and not enough love for all of the world’s
yearning people. Qur trust in God gives us
strength, hope and meaningful existence
despite all our failures.

The modern project on the other hand
places its beliefs in the ingenuity of man
and thus man becomes his own saviour,
his own god. The modern society holds a
concept of freedom and pluralism which
includes the idea of the individual being
able to choose their own moral standards
and values as long as they don’t collide
with the ambitions of the modern project.
No individual truth sheuld be questioned
as long as it doesn’t claim to be absolute
and common truth. The idea that “it's all
up to you” to find a meaning in your life
creates anxiety: “How will I ever know
whether or not [ choose the right thing?
What if T can't create a meaning by
myself?” Tt also means that we risk losing
the purpose of our whole existence if
whatever we choose as our meaning (ie. a
relationship, a job, material status} all of a
sudden falls apart. Although the situation
in the different European countries varies,
the tendency in society is the same every-
where.

The Christian belief challenges these
ideas, We challenge the concept of man
being superior to nature, of man buing the
Lord of creation, of man not being held
responsible for his actions in this world.
This could be a tremendous threat to the
modern project. Maybe this is partly the

reaspn why the Church in the secular
society has been sentenced to operate
mainly in the private sphere, making sure
there is no untimely interference in the
business of the secular society and making
sure that the demand for a productive,
well functioning working force is never
fundamentally questioned.

In Northern Europe where these tenden-
cies appear very clearly, the churches have
more or less consciously accepted the role
given to them by secular society. By doing
so they have slowly ceased to be a place
where we as alienated, lonely and search-
ing members of society can find answers
and experience a sense of liberation.
Maybe that is one of the reasons why less
and less people in this part of Europe
consider themsclves to be Christians in the
sense of being active and conscious mem-
bers of a church. Nevertheless, the need o
believe in something is still within us. Qur
longing for God is for something which
rises above the power of humans. We seck
ethical guidance. We yearn for love and a
sense of belonging, for a language in which
o express certain experiences and needs,
for a more holistic and complete world
view.

The question is what we as Christians
and as members of a secular society
actually expect from the Church. Qur
attitude towards faith sometimes tends to
be characterized by criticism, scepticism
and relativism, {t sometimes seems as if we
as Christians have lost faith in the strength
and truth of the message we carry. By
accepting the conditions placed upon us by
the modem consumer society, we easily
fall into the trap of perceiving the message
of Christ as something we have to “sell” to
the public. When we accept the consumers’
rght to pick and choose we end up
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concentrating our efforts on defending our
mere presence in society and on prevent-
ing people from rejcting the Christian
Church. Lesslie Newbigin once posed the
question: “Do we have the courage to
proclaim the gospel, in our situation, as
public truth?” And do we have the living
faith which could inspire us to find a
different way from that of neo-fundamen-
talists?

As Christians and as students we often
fail to recognize haw much we are influ-
enced by the discrepancy between the
Christian world view and that of modern
society. If we analyse the concept of
University we find that it consists of an
anthropology which defines human beings
first of all a cognitive and rational crea-
tures. The scientific aim is to erase any
emotional or subjective factor in order to
reach an objective truth. So we are trained
in an environment which has a totally
different view on humans than that of cur
Christian belief. For most of us, the study-
ing years are also the years when we need
to anchor our identity both as individuals
and as Christians. Being pushed by the
university as well as the rest of society, we
often have to struggle very hard just to
keep our faith alive,

The Christian Student Movements in all
the European countries and in particular in
the Northern European countries are con-
fronted with the task of creating a counter-
balance to the university environment as
well as to the ideas of secular society. This
tagk has to be met in a way which does not
create small exclusive Christian environ-
ments, On the contrary the $CMs must
build genuine and open Christian commu-
nities which can help us anchor our faith
in such a way that we can meet the
challenge of the secular world without
having to defend ourselves or without the
fear of losing our faith.
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1 Greta Hofsten is an author and the Chairperson of the Christians for
Socialism movement in Sweden. She lives in"the old university city of
Lund and over the years has remained an important friend of
Swedish SCM. During the European Regional Assembly she will be
one of the main speakers. The following article is based on a speech
made at an ecumenical meeting in Goteborg

The Church at the
Crossroads

The Church has always been part of a
dialogue with the age in which it exists,
culturally, as well as on a political and a
scientific level. The Church has always
been forced to relate - with or against
Sometimes its functions have been harmo-
nizing, very often legitimizing a surround-
ing society. The Church has also been in
conflict, eg. with scientific discoveries that
have threatened the idea of the world or
the understanding of the human being, at
least the way they have been presented by
the Church.

Also in conflict with political changes,
that have dislodged the Church from the
centre of society and the privileges the
Church has enjoyed.

In times when conditions in society are
changing rapidly and radically the Church
has always been affected, no matter where
the impulses come from. This has meant
tensions within the Church, demanding
that it should undertake a new orientation
and find another role.

I will try to say somcthing about some-
thing which I know very little. The fuhure?
Well, it is said: “It is hard to tell fortunes,
especially about the future”. But I will sart
here. The Church today. Which today? In
what way does the Church understand the
age in which it exists? It has to in some
way, A critical understanding might also
give the Church relevance,

If the Church of today is in the middle of
a crisis of relevance and inspiration - and
there are several indications of that - it is a
parallel o the crigis of ideology and
politics,

Today we are talking about a new epoch.
This change is described in different termi-
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nology and languages in different areas.
Culturally, you would talk of post-moder-
nity as something that has replaced moder-
nity. In youth rescarch, you would use
ferms as new processes of socialisation,
new forms for young people to become
adult members of society. In sociology, of
“the new social movements” that are not
formed and organized in the same way as
the popular movements and do not use the
same working methods and ways of ex-
pressing themselves, In political philoso-
phy we hear of “the end of history”
(Francis Fukuyama), since liberalism, mar-
ket capitalism and of a Buropean brand of
democracy has conquered the world, And,
finally, in philosophy of vatues, “the myth
of progress”(G H von Wright).

A new epoch - an exchange from what,
to what? It i easier to describe a previous
epoch (no matter whether you choose a
very long perspective, say some 500 years,
or one that is easier to survey, from, lot us
say, 1789.) It is thus easicr to delineate
history then o form any well-founded
conceptions of what is lying ahead of us.
This difficulty implies that a radical change
of epochs is at hand. It is hardly reasonable
to ask that the Church be successful with
something no-one clse could manage,
namely to anticipate future political, eco-
nomical and cultural development. The
Church has no specific competence to do
this. As an example, compare the ideas we
had about the future in 1989 and the reality
we experienced in 1991, after the Gulf War.
Since then insecurity has only increased, in
Europe and in the world. What the Church
needs to do is to reflect upon what today
is, and what our now is.
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The Church has been living with moder-
nity since the Reformation, but in a more
specific sense from the mid-18th century
(the break-through of liberalism, the scien-
tific discoveries, the industrialization and
the urbanization).

Ii the so-called modemnity or “the mod-
emn project” ( characterized by beliefl in
progress, optimism in development and
increase) “‘was over” in 1989-1990, where
do we stand today?

It might be reasonable to state that we
are standing at the crossroads. Crossroads
are of vital importance. Do the crossroads
mean we have reached the end of the road
in the direction we long ago decided
follow, that roads are leading in different
directions, but none straight ahead? If so,
then the crossroads are literally fateful -
carrying the fate. We might be standing at
these crossroads today. The first sign of
warning should be: Look out for opportun-
ism!

There is an expression for crossroads of
such a vital importance: ‘Systemic Cross-
roads’. I quote Immanuel Wallerstein:
“What we know of systemic crossroads is
that the change can take on radically
different directions, as small factors at
moments like this can have major conse-
quences (unlike times of a greater stability,
which the modern world system enjoyed
from approximately 1500AD until recently,
when major occurrences had only limited
consequences),”

At a crossroads you would naturally ask:
What are the alternatives? Where might
they lead to? And, most important, where
do I want to get to? At crossroads,
awareness of objectives and values is of




Arnold Wiles

* ‘Ours is a church for today people — palpably manufactured and

. utterly transparent.”

great importance. It is not enough just to
be skilful in using the means - a skilfulness
we have emphasized and rewarded. That
is the competence of technocrats, neglect-
ing the whole.

The Church of Sweden was standing at a
crossroads - possibly of less importance
than today’s - at the end of the last
century. It was the time of the revivalist
movements, the labour movement and the
liberal breakthrough in Sweden. The
Church made the wrong choice, out of
conservatism, something that has been said
many himes since then. What is conserva-
tism today? Optimism about progress? Too
much trust in the market? At an important
crossroads “preserving” is no alternative,
at least not a passive preservation. But it is
everyong's right to hesitate, to be genu-
inely uncertain. This might be a pure
expression of presence, an expression of
not having run for shelter. Most people are
standing: at the crossroads.

Therefore I am asking for “a Church of
the Crossroads” and | am asking myself:
What does the presence of faith look like at
the crossroads, the presence of faith in a
shared insecurity? A faith that has the
courage to wait with the answers. That
formulates the protests from and the soli-
darity with those who have fallen off the
road. And there are many who have.

In this situation the borders between
churchey - this is my conviction - will
become more and more imrelevant. The
crossroads is the place for practical and
sturdy ecumenism. But perhaps not so
miuch for, eloquent ecumenical confer-
ences.

In the ideological commotion we perhaps
find easiest to recall, in 1968, there was a
major rise in ecumenism, on a local level. It

did not mean there was a common consen-
sus among Christians, far from it But the
borders, first of all, went through the
churches, not between the churches. It
might be reasonable, when we are reflect-
ing on “today”, to try to learn from these
experiences. Today the changes probably
are more radical. In 1968 it was all about
transitions within the same “modern
project”.

The crossroads and the alternatives
again: you might imagine a series of
choices that will lead to a system (political,
economical) which, to a great extent, is
unequat and hierarchical. Or a series of
other choices that will lead to a system
which, to a great extent, is equal and
democratic. You might imagine that these
different types of systems will need differ-
ent means of power to be maintained.
Different extent of violence or threats of
violence. You might imagine a future of
growing gaps or gaps that are decreasing,
In a global perspective this is not a
question of differences in income, rather
the gap between abundance and starvation
to death.

I have no doubts about the good inten-
tions of the churches when it comes to
creating a more humane future. But as we
are living in a genuine insecurity also
about which means should be chosen, it is
reasonable to believe that the churches are
standing together with the majority: wor-
ried, perplexed and maybe anguished.

People filed with agony, churches that
are worried and irresolute politicians have
something in common. They all look for
comfort, harmony and security. Today the
need for comfort is endless. People are
looking for comfort in different ways,
Many of the new spiritual movements get
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their motive power from this. The renais-
sance of myths and fairy tales, a theology
of victory and success, are symptomatic of
circumstances like this. These roads are all
characterized by rising above the challenge
of history, the suffering of history, the
boundless pain of the present.

The theology these can contain is a
theology without the incarnation. They are
loopholes away from choices and responsi-
bility, solutions closing their eyes to “the
Story of the Passion of the World”. The
loopholes in politics might be “the Myth of
Progress”, the myth about the market or
the myth about the increase.,

What is the alternative to flight? To live
with questions with no answer, sometimes
with questions hard to formulate, The
Catholic theologian ] B Mettz writes about
a friend, also a theologian, and the ques-
tion he had to live and die with: "It is said
that Romano Guardini, when being close
to death, said that he was not only going to
be questioned at the Last Judgement he
also had questions of his own to ask. He
hoped, with great confidence, that the
angel would not keep from him the true
answer to the question to which no book,
not the Bible itself, no dogma and no
educational institution and no theology,
not even his own, had been able to give an
answer: Why, Lord, such terrible detours
towards salvation, why these _innocent
sufferers, why this guilt?” ]

Something you can say about the future
with some certainty is that the future, in
the Church too, will carry new and strong
tensions. The future, as well as the present,
has both its losers and its winners, The
Church will also hold both winners and
losers, as it does today. But the gaps will
increase, they are already growing. T hope
there will be some in the Church, who 1
call “voluntary losers” - Christians wha
are devoting their lives to service for the
weak, to those, who in hard times, do not
choose, rather are sentenced, to loose.
When seeing how today’s society treats
children and young people we have to il
ourselves: The losers of tomorrow are
already sentenced, it is the execution of the
sentence that is lying ahead. So, voluntary
loser side by side with sentenced losers. Is
there room for them in the Church of the
future?

Not without tensions, for certain. If these
growing tensions lead to disruption of the
Church, ky new schisms, it would be a
disruption because of other causes than the
accurate faith, understanding of Holy
Communion or baptism. It would be
schisms that would stand on stcady bibli-
cal ground, from the prophets in the Old
Testament, over the life and proclamation
of Jesus and to the offence provoked by the
young Church.

GRETA HOFSTEN

Transioted  from  the  Swvdish

Killsmyr

by Kurn
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Abbreviations, Subscriptions

The Who, What and Where of WSCF

sorting out the Euro- this, that and the other? Read on!

Getting lost in acronyms? Drowning in abbreviations? Having problems

| Amsterdam - Location of WSCF-Europe office EGGYS - Ecumenical Global Gathering of Youth and
Big E - WSCF-Europe youth and student festival, Students, Sao Paolo, Brazil, July 1993
Birmingham, August 1989 ExCo - Executive Committee of WSCF, made up of 2
Blg E 93 - WSCF-Europe youth and student festival, representatives from each Region, meeting once a year
to be held in Woudschoten, August 1993 EYC - European Youth Centre, Strasbourg, where many
Bialystok - Location of EEP office (Poland) WSCF-Europe conlerences are held
Blrmingham - Location of Big E EYCE - Ecumenical Youth Council in Europe
CEC - Conference of European Churches* Geneva - Location of IRO
EECCS - European Ecumenical Commission for Hirschluch - Location of ERA, August 1991
Church and Sociely IMCS - International Movement of Catholic Students
EELLP - WSCF Eastern Europe Language and IRO - Inter-Regional Office of WSCF, Ecumenical Centrs,
Leadership Project, coordinated from Swansea Geneva, where the WSCF's work is coordinated
EEP - WSCF Eastern Europe Project, based in IYCS - International Young Catholic Students
Bialystok PWG - Programmatic Working Group
EFECW - Ecumenical Forum of European Christian SCM - Student Christian Movement
Women Strasbourg - Location of EYC
ERA - European Regional Assembly of WSCF- SYNDESMOS - World Fellowship of Orthodox Youth
Europe: iarge conference/business meeting every Swansea - Localion of EELLP office {(Wales)
two years, deciding future plans, electing ERC, stc. WCC - Worid Council of Churches
ERC - European Regional Committee of WSCF- WSCF - World Student Christian Federation
Europe, made up of 11 representatives from WSCF-Europe - Europe Region of WSCF
National Movements, each with different functions: Woudschoten - Lacation of Big E 93 (Netherlands)
executive body of WSCF-Europe, meeting about YMCA - Young Men's Christian Association
twice a year YWCA - Young Women's Christian Association

Read MOZAIX - for free
Find out what is going on in WSCF-Europe, and SCMs across the Region.

Be ecumenical
Be informed
Fill in and send the form below

I'd Tike to receive MOZAIK in the future

Je voudrais recevoir MOZAIK aussi a 1'avenir

Ich michte MOZAIK auch in der Zukunft bekommen
Surname/Nom/Name:

First-name/Prenom/Vorname:

Address/Addrese:

Country/Pays/Land:

To: WSCF-Europe, Prins Hendriklaan 37, NL-BA 1075 Amsterdam, Netherlands
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Contact Addresses

Austria
ESG in Oslerreich
Schwarzpaniersirasse 13
Postfach 15
A-1096 Wien IX
Tel: 43-222.4230183

ESG in Oslerreich Studentische
Chafrau

Ruth Behonek

Kaiser Josef Platz 9

A-8010 Graz

Tel: 43-316-811025/43-316-2849072
Bulgaria

General Secretary of the Holy Synod

Ecumenical Depariment

Bulgarian Palriarchate

4 Oborishte Street

BG-1080 Sofia

Czechoslovakia
Mrazova, Alzbeia
V. Jircharich 13 (HBS)
G5-110 00 Praha
Tel: 42-2-201972/42-6-57-4639
Fax; 42-2-2320878/42-2-2320078
Denmark
Kirketjenesten i Danmark
Klovermarksvej 4
DK-8200 Arhus N
Tel: 45-86-1626855

Estonia
Eesli Kristlike Ulidpitaste Utrendus
cfo Priit Maamets
Uus tn. 513
Linnia
Tarlu Maakond 202420

General Secretary of the Consislory

Evangelical Lutheran Church in
Eslonia

T. Padum

Raamalukogu &

SU-200108

Tallin

Finland
Ortodoksinen Opiskeljalitto
Orihodaxa Student Forbund r.y.
clo Mirja Vanska
Sepankatu 46 a A 8
SF-80 100 Joensuu
Tel: 358-73-123929

Suomen Kristillinen Yiiopmilaslitto
Siltasearenkalu 1 C47
SF-00530 Helsinki

Tel: 358-0-719633

France
AEPP
48 Rue de Vaupirard
F-75008 Paris
Tel: 33-1-43543149

Fédération Frangalse des Associa-
tions Chréliennes D'Etudiants

25 Bis, Rue de Vauboyen

F-91570 Bidvres

Tel: 33-1-60192136

Fax: 33-1-60193230

Germany
ESG in der BAD (Ost)
Immanuefkirchsirasse 1a
D-O-10405 Berlin
Tel: 49-30-4272642

ESG in der BRD {West)
Tunigstrasse 3
D-50667 Kéin 1-

Tel- 49-221-2577455
Fax: 49-221-256674

Great Britain
SCM of Great Britajn
186 St. Pauf's Raad
Balsall Heath
GB-B12 81.Z Birmingham
Tel: 44-21-440-3000
Fax: 44-21-448-4060

WSCF Goordinator

SCM of Great Buitain
Anna Crouch

SCM

188 St Paul's Road
Balsall Heath

GB-B12 8L.Z Birmingham
Tel: 44-21-440-5554
Fax: 44-21-446-4060

Greece
EKIX
c/o Roe Frountzou
T. Perisemli 11-13
GR-18231 Alhens
Tet: 30-1-7656899

EXON

¢/o Panagiotis Zarilis
58 Thrakis str.

Ano flioupolis 16431
GR-Athens

Student and Scientist Christian

Tel: 31-20-8627956

Fax: 31-20-6755736 cfo LOS

Norway
Nerges Kristelige Studentforbund
Universiletsgaten 20
N-0162 Oslo 1
Tel: 47-2-420635
Fax: 47-2-337106

Poland

Fellowship of Orthodax Youlh
Ul. Liniarskiego 2

PL-15 420 Bialystok

Tel: 48-85-240-88

Fax: 48-85-240-88

Lerch, Kornelia

Association of Theological Students
Ul. Miodowa 21

PL-00246 Warszawa

Portugal
Moviemento Academici Chrislag
c/o Rute Isabel Marcelina
Pla Das Camelias, Lie C7 2 Esq,
P-2870 Montijo

Romania
Ploiesleeanul, Bishop Nifon
Patriarchal Assistant
Romanian Patriarchate
Depariment of Foreign Affairs
Str. Anlim 29
RO-70666 Bucharest
Fax: 40-0-313413

Russia
Bezchesny, Sergei
¢/o Danilowski Var 22
Room nr. 310
SU-11 3191 Moskwa
Tel: 7-095-23222043/7-095-3248188
Fax: 7-095-2302819

Union of Evangelical Christian Baptists
Alexander Kazenko
PO Box 520

SU-101000 Moskwa
Associalion 1
3 Soutiou Street Fax: 7-95-2273990
GR-Athens 142 . . ;
Tel: 30-1-621278 His Eminenca Kyrill
Archbishop of Smolensk and
-Hungary Kalinigrad
.Fahiny, Tamas~ Head Depantment External Church
Lutheran Youth Association Hglalmn
Kdpolna u, 14 Danilowski Val 22
H-1102 Budapest SU-11 3191 Moskwa
Tel: 36-1-157-2508 Fax: 7-095-2302619
Kovdcs. Mi Serbia
‘Limanova lér 8-7% Dekanal Bogolsovnog Fakultelos
H-1148 Budapest Prof. Cribislav Simic
Tel: 36-1-251-3447 7 July Sireed No. 2
: YU-11000 Belgrade
Italy Tef: 38-11-630268
Federazione Giovanile Evagelica
laliana L His Holiness Serbian Patriarch Paui
c/o llalo Benedetti Serbian Orthodox Patriarchate
Viale Piscicelli 37 PO Box 182
1-03036 Isola Liri (F) YU-11001 Belgrade
Tel: 39-776-808364 Tel: 38-11-63569%
Fax: 38-11-838875/38-11-182780
Netherlands
Los Novakovic, Luka
Landelijk Overleg Studentenge- Orthodox Theology Faculty
meenten Ul 7 Jdula 2
Prins Hendriklaan 37 YU-11000 Belgrade
NL-1075 BA Amsterdam
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Address List

Addresses of Nationa]
Movements, National
Contacts, WSCF
Working Groups,
Networks and Projects

Spain
Iglesia Evengelica
Ester Aubio Vinacua
Marques de Ahumada 2g 40 B,
E-50006 Zaragoza
Tel: 34.27-31-16

Switzerland

Mouvement des Etudiantg Chréliens
en Suisse

¢lo Kurt Straub

Hochshulgemeinde

Aul Der Mauer 8

CH-8001 Ziirich

Tel: 41-1-2514410

Sweden
Krisina Sludentrareisen i Svenpe
Gotgatan 3
5-753 15 Uppsala
Tel: 46-18-521215
Fax: 46-18-550042

WSCF

WSCF-Europe Office
Prins Hendriklazn 37
NL-1075 BA Amsterdam
Netheriands

Tel: 31-20-6754921

Fax: 31-20-6755736

Eastern Europe Project
Whadek Misijuk

UL Antoniuk Fabryczny 13
PL-15-782 Bialystok
Polarx

Tel: 48-855-12514

Fax: 48-855-12514

Eastern Europe Language and
Leadership Project

GB-5A1 4QJ Swansea
Tel: 44-792-653-700

Programmatic Working Group
Anders Wesslund

Flintvagen 6:5

S-807 40 Umed

Sweden

Tel: 46-80-190568

Women's Network

Chrisliane Kemmler
DelbriickestraBe 39a

D-1000 Beriin 33

Gerrnany

Tel' 49-30-8255528:‘49-30-82569?4

Publications Working Group
Michael Feakes |
186 St. Pauf's Road
Balsall Heath

GB-B12 BLZ Birmingham
Greal Bntain |
Tel: 44-21-440-3000 ,
Fax 44-21-446-4060

Solidarity Working Group l
Frank Meier Sorensen |
Abildgade 12 1) ‘
DK-8200 Arhus N

Denmark

Tel: 45-85-162282




Diary of WSCF, National Movement and other events

1993

December

27
28-5 Jan.

1994

January
35
February
5-11
March
12-20

May
June

17

-

July

1-10

% WSCF Gazette

Lund (S)
Lund (S)

London

Finland/Estonia

Strasbourg

Romania

Hungary

Manchester

Bialowieza (PL)
tbc

Bialowieza (PL)
Moscow
Bialowieza (PL)

Jamaica

‘European Reglonal Committee meeting
European Regional Assembly: “Take off your shoes - You are llving

In Modern Society”

World Youth Assembly

WSCF/Syndesmos Consultation on Ecumenism

WSCF Conference: “Peripherles In Europe”

Staff and Board Membars Consultation

European Student Chaplains Conference
WSCF conference on fringe of Global Forum 94

Fellowship of Orthodox Youth in Poland summer camp
European EGGYS foltow-up event

Fellowship of Orthodox Youth in Poland summer camp
WSCF Executive Committes meating

Fellowship of Orthodox Youth in Poland summer camp

WSCF-Latin America/Caribbean Regional Assembly

For further information on any of the above events, contact your National Movement, or the WSCF

office in Amsterdam




